IVANOW

NASIR-| KHUSRAW'S BIOGRAPHY



NeDE-



S &

T.N=K,

THE ISMAILI SQGIETY SERIESB No. 10

PROBLEMS
5 w
* NASIR-| KHUSRAW'S

BIOGRAPHY L¢3
038 C-y

g by
\_ W. vaNow
(eovmeey Asstast Keepee, the At Moseum o the
Russian Academy of Sclences, 8L Petersburg.)

B-10

Published by the [sinaili Socicty,
BOMBAY.




FPirst published in 1948
s “Nasir-i Khusraw and Tsmadliom”’,
Series “B", Do. 5.

Bdited for the “Ismaili Society” by W. Iveoow.
Hoods at the Ismaili Priot

ogr Street, Bombay 9.
Copies printed : 1000,

NOTICE

The sim of the “Ismaili Society™, founded in Bom-
bay on the 16th February 1946, is the promotion of
independentand eritical studyof all maccers connected
with Ismailism, that is to say, of all branches of the
Ismaili movementin Islam, their literature, history,
£hilosophy, and o forth, The Sociery entirely excludes.
from its programme any religious ot pol | prope
ganda or controversy, and docs not intend to vindicate
the viewpoint of any patticulat school in Tsmailism.
The “lsmaili Sociery" propose to publish monographs
on subjects connected wich such studies, eritical edi-
tions of the original texts of early Lmaili works, their
enanslations, and also collections of shorter papers and
notes. Works by various authors are accepted for pub-
lication on theit merits, L ¢ the value of their contrie
bution tothe knowledge of Limailism. Tt s a consistent
policy of the “Ismaili Sociery” to encourage free ex-
change of opinions and ideas so long as they ate based
on serious study of the subject. It may be noted that
the fact of publication of any work by the “lsmaili
Sociery” does not by itself imply their concurrence
with, or endorsement of, the views and ideas advanced
therein. N




PREFACE

n of this booklet, "N
and Ismailism" (Ismaili Society's Series “B” mo.
1948), 1 tried to clarify one particular problem w h|=lI
Nasir's biography prescnted, namely his connection
with Tsmailisnt. [ was very happy to see that it was
accepted with great interest by students of Pel
hm:\\m and of Ismailism, and met with the approval

those scholars who have themselves done much
wmk in the study of the question. Such were H. E.
Sayyid Hasan Taqizadeh, the author of a very valuable
introduction to the edition of the Diwdn af Nasir
. and Dr. Henry Corbin, the ed
al-Hikmatayn (Teheran, 1933). In
the introduction to ‘this work he made wse of the
material contained in the booklet.

As the first edition is now out of print, the Tsmaili
Society have decided to issug a new one, revis
bmugm up-to-date, with the help oi the information

accrued since the date when the or‘xlrul
version was wrilten, As it in many respects diffcr
from the first edition, it would be Letter, for simplify
itle: "Peblems in Nasi
I This is because although
certain problems and obscure points of his biography
have been cleared, many more still remain unsohel,
Let us hope that this booklet may incite mnumv of
scholars, and that gradually all ‘obscurities I be
ultimately clear

The reader h:.s to be again reminded that this book-
Tet, even in its present amplified version, still lays no
Clsim 10 be  biogreply of Nasir Khusraw. A real

r-i Khusraw
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5 1. Sources

Biographical information is rarely fourd in Jsmaili
Tterature, and altiough during the Fatimid period we
find several works with the title sira, i

ol
 eminent person, such works should he better Uescribed

the approxi-
male dues culnectd with teic “acivities con cnly
rarely b deued by ssrutiiaing the rather Tague 2nd
obscure allusions sametimes found i ¢

The name of Nisir-i Khusraw, so Mg o,
is never mentioned in Fatimid Titerature, The restun

tated and
abrupt, evoking inuch suspicion of heing forer incidental
interpolations.!  Biographies of Nisir found in scme

LSuch b, for Inmtance
tawarikh In Pas s
toaned . the Sergadnashe Sayyid-nd.

2,gertein Amirad parrad, o3 Hesan'y nachu

reference o the Jain‘y
mmary of the infurmati

lesrnt anything {rom him _The o'her vera an rm




todhkiras, and genenlly worke of that kind, are always
badly contaminated with legend which begins to develop
at an amazingly early time. It is well known to studeats
of Persian literature t i is generally depicted
as a Super-magician and heretic who £ous through 3
long series of extraordinary adventures.

We are thereiore left with only one true guide,
mmely the information and allusions contained in
n writings. These may be divided into
Illr!e groups. The most revealing are lus Sa[ar-udum
“and the Dimdn. To some extent the Ji k-

watayn may be associated with this gm
sccond group, his philosophical works, yl:ld ‘much less
iniormation. Finally we |m= two books are the
only dauat works real sense in l\islrs lit.rary
heritage, his Fajhei din and (prose) erqunfs

nima (called now Shish Faghi SVIu.II Sayyid N

[hese apparently contain no biographical allusions.

Although the Safar-ndma and the Diwdn  have
already been extensively used by diferent schiolars for

Skewching a biography of Nisir—the latest of these

Ding the valuable mugaddinia to the Diswdn by Sayyid

Hasan Tagzadeh (Tehran, 1929) —these sourees are

b\ no means exhausted. On some oecasior N2

plainly, but in the majority of cases I\e merely
nmns o events Such allusions surely require much
d efort on our part for being correctly

2% possess eny lonowledge.  As Nisir returncd from
Egvpt In 44471057, mnd probably wisited, fatarain
1and posbly Ray) soon afier his return, Hasan wes a
<l e, He died in 518/1124, and cven If he

¢ time of his Gzath, he could not have been
ettt wbout 14011048,

.
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understood or deciphered,—if they can be generally
deciphered. This also requires being sufficiently well
tead in Fatimid literature which was the “inteliec-
tual atmosphere” which N reathed, It will e
wobu.bby still for a leng time that interesting finds will

made, and Nisir's biography will undergo various
mod ications while our familiarity with Fatimid liter-
ature and history of the period increases,

The group of Nisir's philosophico-propaedeutical
works always evoked unanswerable questions: how
<ould Nisir, trapped in his wild corner, plan them
for the general reader? It would be dllﬁgul( to belicve
that while, as he says, he produced one book a year

. which he sulm:ll:duln his authorities, * he would offer

them such Jinsipid” works, so far as Ismaili docrine
is concerned? Strangely, none of these “larger” works
has been preserved in Ismaili milieu, but copies of
these chielly come from Sunnite religious Tibraries.
‘Who were their readers:

The late editor of l]\e Zadw'l-musdfirin, Dr. M.
Bazlurrahman, who, the help of his professor,
fate E. G. Brown!, prcymcd the cdition of |he tLext,
told me how often both he and E. G. Browne felt
themselves helpless to follow the text, dml:‘nilzly suse
pecting a considerable lacuna, It was, however, strange
that the text of both manuseripts, apparently quite
independent copies used for the edition, was identiral.
Both, the professor and the pupil, often expressed their
surprise and disappointmient at finding little or nvl!\mg
in the way of information about Ismailism.

2Ct. Dhwan, 208, 5 - - .

|
|
|



All this incidentally finds a convincing explanation.

In one of Nisir's philosophical works, the Gushd'isht
wo Rah&'ish, edited by Prof. Sa‘id Nafisi? the text
also abounds in lacunas. It, however, exhibits an

| interesting feature, On p. 82 of the text the scribe,
who calls’ himseld m'allif-i nawisande, "copyist-con:-
piler”, unequivocally and plainly says that he wrote,
i.e., copied, only what he regarded as “true” (ct. p. 13,

¢ 5). This means that he omitted all that was
) “untrue”, On p. 121 he says: “Here also there was
much rubbish, fancy and wrong analogy. We have
omitted all this as useless, writing only whal was
nearer to our understanding”. He explains his tactics
(p. 123, line 4): “This book is in my handwriting,
and it would be no good if any one conceives an evil
suspicion®, that is, suspects him of sharing the unortho-
dox ideas and opinions which he copied. There are
many such passages in the text, soine merely being
sarcastic exclamations (as on p. 108, line 7.
It is highly probable that other works of Nisi
passed through the hands of the scribes who simitarly
did mot confine, their task to mere transeription, but
who acted as censors and editors. The reason why
traces of such editing are found in the Crsha'ish, and
not in other texts, is most prohably that the present
copy was fithfully transcribed from the original copy
of the mu'allif4 nowisanda. It is possible {hat somé
other copyist, copying the present version, could have
omitted the editor's personal remarks. It would then
be very difficult, without a special study, to recognise
the points at which the earlier scribe interfered.

#1smalli Society’s Series “A" no. 5. Bombay, 1950,
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This interesting fact is pregnant with many
smportant implications. It explains why the booksare
S0 insipid and elementary, each being strikingly Tk
the other in its content. "It also clearly indicates that
Nisir's large philosophical works really were Ismaili
1 s, dealing with what Fatimid literature calls
liaga'iq. What we posscss at present is merely the
-general hikmat, philosophical canvas on which Tsmaili
theories were pinned.  Nasir's works were wol
books on philosaphy, or propaedeutical manuais for
beginners.

We have also to answer the question: who were
the people who took an interest in such works?
In my “Brief Survey of the Evolution of Ismaiiism"
(1952), pp. 7477, 1 offered a tentative suggestion
thiat Jearned Sufic theosophy, or, as it is mostly suyled,
“philosophy”, originated as_a stealthy and slightly
modified borrowing from Tatimid hega'iq literature.
At the heginning it was most probably taught in great
secrecy, but gradually, & it spread, as the Fatimid
empire ceased to be a great power, and especially since
the Alamat principality was destroyed, this philosophy
became free from dangerous political associations and
hegan 10 be propounded in writing. “This probally
came about in the second half of the X11Ith and the
beginning of the XIV c. . .

The charge of the “Qannatian hieresy” appears as
early as 307/919 in the process of Mansir-i Lfal
who was executed. I have already pointed out the fact
that many ¢arly theologians, especially of the Shi‘ite
persuasion, obviously in order 1o meet possile 2llega-
tions, almost always had amongst their works a “refu-
tation of the Qarimita”,

, either as a chapter in their




theological works or 35 a pamphlet. Cven m:h persons.
as the hujjatu’l-lslom, “Tmam” al-Ghazali (d. 505/
1111) was no exception (cf. his works aJ Mistazhirt,
al-3fungidh mina'd-dalal). We mey ngmy assume that
de-Ismailised works on’ fikmat by sRw
exercised much appeal to those clrcles in which Sufie
theosophy was studied. Their being written in Persian
perhaps added 1o the attrction,
Early Sufism, as is known, had Tittle or nothing i
common witl quasi-philosophical speculations i
Hellenistic style. The pitistic movement of early Sufis
'was entirely obsessed with fears of the hereafier. Its.
devotm developed 2 real mania for genuine or pra-
tended ascetic self-mortification, exuberant devotional
En(n(u and ostentatious piety (in which, as sincere
ufic authors often expased, there was often much of
& most unashamed_hypocrisy), and so forth. Ismai
amhnrs treated the Sufis with contempt, as bigots, the
ghulan't-Hashusyya, (erring) extremists amongst
the formalists and literalists in religion$ Most prob-
ably when the original pietistic Sufie fashion had
spread, and lost much of the attraction of the novelty,
more intelligent_and sincere individuals amongst them
began 10 search for a deeper sense and purpose in
religious life, It is not impossible that this they dis-
covered in the already well-developed and systematised
Fatimid esoterism which atiracted so many. In any
case the Fatimid doctrine was already at least two
centuries old when the first signs of the incipient
Sufic theosophy had begun to appear. It has been

they are ::kd In the fth Mt of the Majaks
Py snyym-u My

9
ret a
tmphasisd in my preceling works thal the difernce
between ig and Sufic theosophy chiefly
consists of mod ummo!ogy, and adjustments to
the letter of Sunnite Islam. The theory of salvation.
which according to the spirit of the hagd'ig was a
cosmic and social process, is in Sufism turned into an
ndividual's aflir, private and personal. The
nspiration of the Tmam (16'y1d) is here vmgms«rt
every successful ascetic’s ishirag (which does not
exist in Fatimid philosophy, and even the term is
never used). There are a few other points of differ-
ence, but on the whole hoth systems are so similar
that it seems out of the question to bellt*w( that d{ll‘
developed independently of the oth
In connection with this an interesting and relev
question presents itself. In his Muqad‘dmm to N
Khusraw's {Tcheran, 1929), Sayyid Flastn
Taqizadeh refers to Jami's Dahirisidn vmw a reler- |

dini who

al-Miydnaj aJH:nnazl:ml, surn
was a disciple of Abmad al-Ghazi th
famous al-Ghazali (Mubammad), the philosopher. Ile
was executed an s clarge of heresy in SIV113€9,

probably a liule more than fifty years after
Weath. 'The_imporiance of such 2. relereue doss not
require explanation. I have examined the Bahdristdn.
where nothing more on the subjct s revealed, and

%

several manuseript copies of the Tamhidat (as also

5Ct, “Briet Surve;
Tsmalll S-ty's Series

the Evolution of Tsmeiliam,
5 sq.

no. 7, pp.



¥ punged by sovie

the printed aditiong of SI
rga, 1364/1945) & bu

134271924, aud Gul-
t failed to find the place. Some
nf rny learned Persian friends have also searched for
the reference, with negative results. As they suggested,
it is probable that J.mu mmaL:nI, nained the Tamii-
aat instead of some other work.

We may ask, however, whether it is really impes-
sible thae had in his hands an old manuscript
really a reference. It could have been

over-pius scribe at an early period.

The fact that Jami thought of is quite significant

if we remember that the unique copy (1778) of his

Khudma'l-Ikhiwdn, preserved in the library of the Ay

swm ms{p.: in Constantinople, was transcribed in
i

8’ a
lnnsmbed most probahly at about the sanie tine {in
the opinion of its editor, Prof, Said Nafisi).?
about the same time the legend of Nasir acquired
wide currency. On the lIsm
of the Nizari Imams of Anjud:
bdu's-Salim and al

‘Bharhd Zubda:u'l.

Lfoqtig”, by Sayyid Mubammad
Husayel, surm, Gisg-dires ChShA {
Eravbet. from’ o ma. peesseved In. the ahin
Sulbarga, Usi/isiz. T work contain lhr ml 1
of the Témhidt with o rather me

Lary. The lext is much more llmb(n g

Siysarl whieh was editea by Dr.
telonged 1o the collection of Seyyd

e—
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ook special steps to re-establish their control over
the Ismailis on t pper Oxus, till that time con-
trolled by the Imams u{ lhe Muhammad-Shih? line.
And it was only a little later, about the middle of the
X/XV] ¢, that the Ismaili pir of Herat, Khayr-
Khwih, son of Husayn Harawi, prepared a faked
Viarns sa. Kotbsnd Pirs ot Haft Bab-i
Shal Sayyid Nogir, still much cevered all.over the™
Upper Oxus rej ion. This $Ia_g|=ns the work of an
earlier Quhistani Ismaili author AU Ishdq. His work
is now known simply as Ha]l Bib-i Bii Ishag, the
original title prolably being lost®
All this shows that Nasir lnd his works were often
a subject of discussion at this time, He was surely
regarded as a fiakini, sage or philosopher, and nat as
an Ismaili dignitary. This may be attested by the fact
of Jami's reference to hini. Jami is well known in the
orsian literature as 2 particularly strict and
enn saintly cxponent of the lcarned, “philosaphical”
of Sufism, connected with strictly orthodux
circles, Mir * vd'T on the onc hand, and
the papular - darwish
Al

by Jami, we may mfer, had already besn
inocuous, comtai
speculations, probably only vague and
eterodox accent” which such 3 highly m(rH«(unl
reader as the Mawlana Niiru'd-din could bypass or
ignore.

8¢ in the section dealing with the works
wrongiy aieuied ¢ NApr.
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Tf this be true, we may rightly infer that the activi:
ties of the seribe-censrs, of the type of the mu'allif-
nowitends who censored the Gushd'ish ws Rand'ish,

n quite a long time before the end oi the
IX/XV c., and their business of “processing” Tsmaili
works for the safe consumption of pious orthiodox
readers was well established. It is quite possible thar
Nisir's books looted during the various campaigns of
persecution of the Ismailis, and afterwards kept in
libraries, were later on brought into use in the “pro-
cessed” version when a demand for hikmat hooks
arose. .

2. Nasird Khusraw beforc his Journey to EGypt. _

As has been mentioned above, Fatimid literature
apparently contains no reference to Nasir, probably

use what remains of it was preserved in the Aral
milieu of the Yaman, alien to In and Persian
Tsmailism. But there is, perhaps, yet another possible
reason, in the fact that we do not kmow his full and
real name by which he might have been known in
the Arab world. In his works he calls himsell AbG
Mu'in Nisir b, Khusraw b. al-Harith al-Marwazi 3l-

Qubidiyini suggests_some kind of “polite
humbleness”;  Mu'in for Mu'inu'd-din, Nisir for
Nisiru'd-din, were common in the cducated and

“Islamic” (as parallel to "Christian™) name, some-
thing like Abmad, Muhammad, etc., under which he
was possibly known during his journey.

11

Sometimes a question was raised about his possesss
ing "two nisbas”, Marwazi and Qubidiyani, but this
is perfectly plain if he was born in Qubidiyan, a dis-
trict of the province of Marw. As a rule, the wisbe by
the province covers the misbo by the district. We also
find in the Safor-ngms and in many places in his
Diwdn that his residince was Balkh. “Marwazi” may
also imply his being the subject of the government of

arw, ie. Saljugides whose capital Mars was.

‘rom references in the Diwdn it appears that Nasir
was a Sayyid, as the oral tradition amongst the
Ismailis of Badakhshan maintains, The most important
references are: (p. 98, line 5) “What wouldst thoer
say, why has this ‘Alawi of noble birth_(gatchar-pdicY
gailen into this prison and these fetters?* And (p. 3
line 14) “We (= I) are related to the relics of the
progeny of the Prophet” (mid bar athar-i “ilrat-i Fay-
phambar khuwish-im). When he calls himseli, ratier
emphatically, as on p. 412, ine 21, "Fafini”, 1his may
refer to his descent, but most probably is uzed in the
sense of an early equivalent of “Ismaii”. He applies
the same term to the Fatimid ealiphs (100, 12; 101, 3;
101, 5, ete.).

Nisir was bom in 394/1004 (Diudn, 173, 9), and
thus was 35 years old in 429/1038 when the Ghaznawid
rule over his mother country was overthrown by the
Saljug invaders. He belanged to the family of govern-
ment officials, and his (elder) brother was a wasir,
as he tells us in his Safor-udma. It is quite possiliie
that in accordance with the custom of the times he
entered government service at an early age, after
Timited schooling. His works offer ample evidence of
his mot being highly trained in theological matters
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whi:‘h at his time formed the nain snhmnce of “learn-
ing". In his youth he was -h.u of ambition, “imagining
that his hand could reach t 13-14).
On the whole he sppears sy a menlally alert am‘l gx((ud
young man, a good om

(lasl) poetry which wa.s much apprmlted hy b
superiors and conteniporaries,—appare ordinary
Tove songs, He dabbled in alchemy ("mn ol greed”),
fe retained a belief in the
ms, etc. We must not
s appears to us cildish
mediaeval superstition, in his time it was a part of
what is now called seience; And he, by his turn of
mind, appears in his works to be full of m!erﬂ! in

and for the whole of lis

maly pical figure amongst those to whom Tow
appealed most with its rather paradoxical combinati
of two palar tendencies, —eMumE Shi
the Wayh- din) coupled with a consilcrable
ralism, intellectual sobriety and even inclination
towards freethinking.
I, robust, rustic-looking man, as ke appears
s refécences in his Diudn and Safer-ndma,
r in his works markedly lacks the refininent and
| samp of “thorough schooling” so moticeable in the
eminent Ismaili authors, as Sayyidna Hamidu’
Kirmini or al-Mu'ayyad ash-Sltirizi. It is auite p
able that he appeared as an_ exceptionally u\vddy
educated mian to the public of his time, but was lvoked
down upon by highly qualified scholars as an autodidact.
He never misses an opportunity to boast of his Jearm-
ing, works, and poetry, but this may he dhe resuit of
years

of frustration, ndifference to his undoul:ted

3

talent, irrepressible energy and high sense of duty and
faithfulness to the high aims and ideals he had set
to himself. Such apparent boastfulness may have been
mothing more than an outraged sense of elementary
Jjustice and fairness, denied to him.

What was his real social position during the earlicr
part of his carecr, is a difficult question to answer.
The legend which has grown around bis name shows
Tim as man of the highest position, frequenting the
societv of kings. To his words zboul “his hand being

capable of mzchmg the moon,” mentioned above, he
adds: “because the Amir never takes the wine cup
into his hands without sie”. This may mean anythung :
the Auir does not drink without inviting” Nasir for
company, or without looking upon Nisir'
engraved on the favourite cup, or wil
Deing served to him by Nasir, or without his songs
being sung during drinking orgies. But the most
interesting question is who was the amir? In my first
«edition 1 suggested that it was the Ghaznawid prince,
Tut this must be wrong. At that period the Ghaznawid
<apital was Ghazna, which, however, is not mentioned
in that sense in the Diwdi, and there is no allus
Nae having ever travelled so far in that dlrc

A most valuable hint is offered in the Jami'u'l- Hrk—
wmatayn, recently edited by Dr. H. Corbin. This work
was compiled in 462/1070 at the request of the Amir
of Dadakhshin ‘Ali b, Asad b, al-H: whose name
is several times mentioned in the text (pp. 15, 17, 100,
314, 315 and 316). In his valuable note (pp. 4638

r.' Corbin sums up all he could find in the way of
relevant information in the text. The Amir was lim-
self a poet, as also an exile (text, p. 315). He
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apparently really was an Ismaili, Unfortunately, the
name of the dnilr appears to be untraceable. It is
quite possible that he was a feudal lord, a local
princeling treated as a hereditary governor of the pro-
vince. The title amir was often applied to the feudal
lords of such type, and is even now by tradition
popularly applied to such persons. In his Diwtn, 331,
1923, Nisir quotes the words of his enemies about
-himself: “the Turks (ie. Saljugs) have driven him
from Khorasan, neither the amir of that province
aceepts him, nor the shah of Sejestan (plainly the
Ghaznawid prince), nor the amiir of Khuttalin”. This
shows that he designates the independent rulers such
as the Ghaznawids by the title of shali, while the title
of amir is applied by him to the rulers of smaller pro-
vintes or districts.

Dr, H. Corbin suggests that Nisir's connection with
the Anilr of Badakhshin provides a solution of the
difficult question of how he came to be “trapped” in
such a wild corner as Yumgan. This seems to be per-
fectly right. We do not know for eertain wliether the
valley of Yumgan belonged to the province of Badakk-
shin, and even the position of the latter's capital
Temains unknown, but is supposed to have been
situated not 4ar from the present town of Faydabad. As
the distance between it and Yumgin is not great, it is
quite_possible that the latter really was under the
jurisdiction of the Amlr. The latter probably could
not openly keep Nasir at his court, but would prob-
ably have had enough means to sccure his being left
unmolested in Yumgan. He also would be able to pro-
vide for him means of communication with the outside
world. Tt is not impossible that such helping attitude

15

depended on an earlier association of Nasir with his
patron, or his father,

e do not know whether Nasir was in the empley
of the Ghaznawid government prior to the Saljuq
invasion, or served the Amir of Badakhshin. In the
light of the information supplied by the Jand'u'l-;lit-
inatayh the later alternative appears to be the more
probable. It is quite possille that the Amir, known as
an Ismaili, was shorn of many of his former privileges
Ly the new masters, the strictly orthodox Saljugs, and
was compelied to live as an “exile”, possibly in a much
reduced style, This pechaps made Nasir seek smploy-
ment under the Saljugs in whose service his elder
brother attained high position. So his life was going
until everything was 1o become completely changed.

would like to add a few words in connection with
the question of the lmir. Quite incidentally 1 had a
chance to examine a majmii‘a brought from Hunza,
and containing several notes relating to the history of
Ismailism in Persi; e booklet has been transcribad
in August 1937, ang opens with a Risala’i Ta'rikhes
waféi-s Abi Micin Hakim Soyyid Nagir-i Khsraw
‘Alawi. Although it is merely a version of the siory
offered in the Alish-kada'i Adhar, which is well-knowa,
it may be useful to note certain discrepancies which
it contains, and which may suggest, perlaps, the exist-
cnct of a work, hased on Ismaili legendary tradition,
which served as the basis for the well-known pseudo-
bisgraphy of Nasir. As in the Alisfi-kada, it hegins
with the gencalogy of Nisir tracing his origin to the
Tthna-‘ashari Imam M: -Kizim. The most interest-
ing point is that of Nasir's declaration of his will to
his brother..In the Atishkada (p. 205 of the Bombay

——
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raph, 1299) the date of Nsir's dearh, farctold
I;;W;R’WP:“ is or)mlled (as dates are usvally omitted

the great majority of the cogies of that, work).
There iz only "riz-i jun‘a dar mi-i RabT
while the Ismaili ms. reads

Rashtum-i Rabrwl-cnwal sana'i thawdn wa 1isn wa
arba’ mi'a, Further 1he text considerably differs in the
ki dafn kardl

ra bi-bar ba-siy-i
‘ALl (n\d not “Isi, as 1) bim ol

akim-i Ba dnkluhﬂn ast .
Wa xmw.x Diudnei aslidr-re bi-bor ba siyei Halik
Jahan-shah bin Giw al- Yunlydnl a ba-deit b Wa
A'gam dor nafqa’i [aqu. Qadi Nagriwd-
din Badakhshaut dih”

I thus the date 498/end 1104 was mentioned in the
original, Nasir was 104 lunar years (and not 140, as
|nml in Ammm) old, and the wir ‘Ali b. Asad,

whose request the Jomwi-hikialoyin was < erpllh]
i 46271070, perhaps could have lcen sti
wuld be very nmsn..g to find another el Sie cnpy
af that “Risal

3. Conversion.

T was generaly accepted hat N went on pilgrim-
age rabably as quite & desout x Muslim, and
was converted to Ismailism in o .hm.gn which he
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had to pass on-his way to Mekla, returning to his
native land as an Ismaili missionary of swch a high
rank as a lujjat, All this appears 16 be an accummu-
lation of misunderstandings.

f what religion was Nisir originally? There is
no direct answer to this question in his works, includ-
ing the Diwan. He oonllu\ully eulogizes the Imam of
his time, al- Musu c bi'l-lih, sometimes, very ambi-

eminent Ismaili wnrlhx:s, s 1o
Mu'ayyad, Nu'min Q-q. Nu'min, the great i
jurist, d. 363/974), and others. His Srences o
Sunnism are invariably hostile. But what he invariably
passes over in silence is the Ithna-ashari doctrine ;\nd
Imams. We know well how pread was Shi'
in Khorasan and Central Asia in the fourth/tenth t
Balkh, Samarqand, Marw, and other - cities had
important Shi'ite centres. Ibn Babiya, the famous
Ithna-‘ashari theologian (d. 381 or 3¢ 17991 or 1001),
spent many years sludylng Jiadiths in the East prior
to his departure to Bag! he incfficient Ghazna-
wid government lmdly mr took energetic, measures
to suppress the Shi'ites. The Saljugs altered this order
of affairs, but that time was, as we have
alveady seen, 35 years of age, Xasirs oun references
his “search for the truth, true religion, surcrr

dor knowledge, and so forth, shcmld not be taken
Titerally, or in a modem sense. For him obviously mg
truth was only in Islam, and we may casily realize
that that “truth’” was the authentic interpretation of
religion which can be received only lrom |h= Jmam.
It is thus quite possible that he mnglu ave been a
Shiite. Perhaps the change of the Cynasty, if it upset
his career, the frustration of his youthfal amisitions,

z
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even his probable contact with the Ismailis—all this
together’ passibly inspired him to espouse the anse of
ahe Fatimids whose star had never risen so” high as
at that particular time (only to begin its. pre
decline). We koow how many eminent Ithna.
Shi‘ites turned to Ismailism. and attained high posi-
tions in it, obviously taking their new religion sincercly
and enthusiastically.
Pepular religviie psy:l\nlugy usually igrores _the
l:umhy and often very painful process of “conversion,
road sense, o a new religion, with all its doubt

some other way manifests his complete changeover.
It is like the ‘nsmn of St. Paul on the road to Damas-
rangely, never mentions such
iinportant. moment, and this also to some extenit sy
speak in favour of an admission of his Shiite per-
suasion. As a Shi'ite he had m:r:ly to transler his
allegiance from ‘one line of the Imanis to another, aml
this would be, of course, a far less serious step than
the :onversion to lsmailism of a Christian, or cven
a Sun
D:;npvdmg rather obscure allusions in his Drwdn,
ne have two important statements by IN:
to his conversion. One is the oft-cited story of
e religious dream, at the beginning of the Safar-
néma, and another is his “confession” in the form of
the lengehiest of his qagidas (Diudn, pp. 172-177),
known as e poem in which he mentions the date
of his bi It is poetry (and that makes all the
(hﬂ:venr.e), but fully deserves careful study. e shall

2

Teturn to it pmenﬂyA The passage in the Safar-ndma
(p‘ 2) is well-known, but we must take it up again.

“On a certain night I saw in a drcam that-‘some- ¢,

one” (yaki) said to me: How long art thou going to
go on drinking the potion that ruins human reason?
It would be better for thee to become sober— I
answered: The wise have not invented any better
means for the purpose of reducing the sorrows of the
world.—(The man in the dream) said : Senselessness
and unconsciousness do not bring peace of mind.
One cannet be called a wise man who leads people
to unconsciousness.- It is necessary to search for
something that increases reason and wisdomn. — I
asked : Where can I find that>—He replied : those
who search will fin ¢ waved his hand .in the
direction of the gibla, i ie Mekka, South West (which
is also the direction of Cairo) and said nothirg more.
If this is an allegory, as it obviously is, then its
ations are perfectly clear, and the fact that
Nasir offers his elaborate explanations, even quotiog a
hadith, and shows such estentatious frankness, makes
it rather overdone, Is it really necessary for a picus
Muslim to introduce a prophetic dream 10" explain his
<desire to go on pilgrimage? “Signilicant dreams” to
this day Jnﬂu=m= the decision in many peoples’ lives,
Muslim society. In the dream described
hy Naslr She it important point is who was the
an who admonished him to cease drinking, Surely,
Nmm himself well knew the harm that he was cau:
1o himself, but obviously the speaker in the dreamn was
someone of csptml lmpumlvcc, the Prophet or the
Imam, not named of peculiar modesty. It
is generally Inlvw:d chn |||= Proplm may "appear in

S

x
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2 dream” only to deserving and pious people, and would
Dot visit the unworthy. Thus the mention of a holy
wvisitor would become equivalent to the narrator’s claim
10 exceptional piety and virtue. x

Perhaps his dissatisfaction with the conditions that
came. about under the Saljugs, and probably sincere
devotion to religion of the Shi‘ite type, caused Nisir to
be converted to Ismailism where he could recover from
“chronic drunkenness,” i.e., practicing religion with-
out kmowing its real meaning and implications. He was.
awakened from his intoxication, converted, and
later he was summoned to_Cairo, perhaps for higher
training and instruction. Three hundred years later,
another Ismaili, Nizari Quhistini of Birjand, in his
versified Sajor-ndma, exacly in the same way speaks
of his own drunkenness, and then of his revival and
departure towards the Southern Caucasus where the
I his time was hiding in disguise. We lnow
also that some time after his conversion Hasan b.
25-Gabbah was also sent to Cairo,

1f we accept this interpremation of his “dream"”,
it will be easy to understand why his departure shows
the signs of suddenness,—the orders came, and he had
10 go. The route that he had taken strengthens this
smpression, 1f he had been a high official of the Saljug
state, he certainly would have travelled with the annual
hojj caravan, o relative safety and greater comfort,
Dy shorter routes. Instead of this, Nsir departs with
only his brother and a slave, obviously in order not to
have witnesses. 5 o

An interesting point is the question of his being
financed on his way. Surely, to have carried enough
gold for the expense of three men and several animals.

21

on an cight thousand miles journey, would have
necessitated quite a large sum of money, and would
have exposed the party to grave risks. We see, how-
ever, that he always finds someone to helps him to
reach the next stage where he would receive further
help. Would it therefore not be possible to suppose
that the route which he took was chosen in consider-
ation of the Is “cells” at which he, provided with
necessary certificates, could "refuel” on his journey?
He highly praises his benefactors, and  this is an
additional indication of their belonging to the scct. [n
his Safor-ndma Nisir does not waste praises on any-
body o anything unconnected with Ismailism and the
Fatimids.

Where and when his conversion took.place, we have
no means of ascertaining. But from what is mentioned
abave we may infer that it took place a considerahle
time-—at least several years—before his rather sudden
departuse. Surely not every new convert was sent to
Egypt, and not immediately after his having bLeen
converted.

4, Nasir's Confession.

In the gasldo in his Diwdn (pp. 172177 of the
Tehran edition of 1929), relerred to above, ar:d open-
i h Ay bhwinda bast ‘ibu-u jahdn gashta sard-
sar”, Nisir offers us an extremely.interesting account
of his spiritual evolution, As far as I know, although
it was often referred 10, the poem has never heen
translated in full, or even comprehensively used,
evidently because of the difficulty of deciphering the
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various allusions “and implications of which il mostly
consists. Many of its passa remain meaningless
without extensive comments.. Such passages are surely
those which he wanted to reach only the initiated anes
It is a common feature of sectarian poetry of this kind
know in advance the gist of its content:
order to understand the implications of its alleg
and metphors. We may try to offer here our version
of it, decoding the poet’s allusions as far as possible.
The poem, 25 so many of Nigir's poems, opens with
the usual complaints on the injustice of the destiny
which, without any apparent reason, gives one plenty,
while hunger and thirst to another, and which “has
driven him into that dusty cormer.” The confession
begins with p. 173, verse 7:
“Unlock thy heart, and take the Coran as thy
(sole) guide,
“So that thou mayest know the right path, zn(l
that the door (of salvation) might
opened to thee.
“T would not he surprisﬁd if thou dost not find
that path (easily),
* Because I was 1|kg thyself, lost and bewildered
for a long time.
“When 394 years had passed since the flight
(hijra) of the Prophet,
“ My mother [ birth to me, bringing me into
this dusty abod
iAo cenbeinis growing being, smillr to
plants
« {Vhich a
water.

bom from black soil and drops of
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(He goes on, mentioning the stages of the develop-
ment of the human orgamsm in accordance with the
usual theories of his time).

(13) “ When the.| huvﬂu had measured out 42 years
of Hfe to e,
" My enns:-ous self began to search for wisdom -
(Ehirad),
“1 listened to the learned, or read bovks in
which they explained
“The constitution of the celestial spheres, the
movement of time and eleme:
(15) " Feeling that to me my own body is the dearest,
“In inferred that in the world there must be
someone who is the most precious of all that
had been created,
“ Just as the falcon is the noblest of the birds,
or the camel amongst the quadrupeds,
“Or the date palm amongst the trees. or ruby
amongst the jewels,
* Just as the Coran amongst the books, or Ka'ha
amongst the houses,
“Or the heart amongst the érgans of the body,
the sun amongst the luminarics.
“As T pondercd over this, my soul was filled
with sad thoughts.
questions from thiking people

Moalil

io
“From the Shiifi'ites
asked what they said.
“1 began to search for the g\udzllcz Dl the
Chosen One of God (i, e Prophet
(20) “But when [ asked (my teachers) ﬂ’.":llk the
reasons for (various) injunctions of the reli-

s, Hanafites 1



:iun, or the verses of the Coran on which they
“ Nune proved to be helpful, one resembling the
Dlind, and the other the deaf,

(Ayatw'L-bay'at).

“Once I happened 10 read in the Coran the
“verse of the cath” (XLVIII, 18),

" The verse in which God said that His hand was
stretched out (for being touched while swear-
ing allegiance).

Tl\os pwp!: ‘who swore allegiance “under the

ree” (1. at Hudaybiyya, in the 6th year A.H.)
“ere the geople ke Ja'ar? Migdad. Salmin
and Abd Dharr
“I asked a question

n from myself:  what had
happened to that tree, that land,

“ Where can I now find that hand, that cath, that
place?

“The answer to this was only: there is now
meither the tree, nor that hand,

“Tlnl *hand’ has been scattercd, the assembly

s dispersed.

@5" ATl of them were (sincerely) devoted to the

Prophet, and were rewarded with Paradise,
L P.mululy for having taken that oath, being
«chosen from amongst the ordinary mortals.
3 m] "Saxdl (t0_ myself): In the Coran (XXV,
; 1X, 32) it appears that Abmad’

This is Ja'far, surnamed ai-Toyykr, an carly Shi‘te
13
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“Is the Announcer and Preacher (of the Truth),
the Light shining (in darkness)

“If any unbeliever wishes to extinguish that
Light, blowing with his mout

“God will re-light it again, mp-te the cfforts of
all the unbelievers,

“How has it come about that to-day there is
neither that hand nor those men?

“The word of God, surely, cannot turn out to

untrue.

“ Whose hand should we touch when swearing
allegiance to God?

“Or should not (Divine) justice treat equally
those wlio came first and those who came later?

ROM Wu it our fault that we were not born at that

i Why should we be deprived of personal con-
tact with_the Prophet, thus being (unjustly)
punished?

(Lw”.a and Search for Truth).

¥ face became yellow as a flower from sorrow
i ieing unable 1o find an anawer 1o this,

“My back bent prematurely from sadness,

s When I refiected how much human cxitence
" Depends on the limiting laws of th
world, vegetative force and animal life.

* Now,"existng 35 an individual of hody and

. I am both the negation (naskhia) of the cter=
nity, and an eternity condensed (smukau-war) 1

o Literally It means “packed”, aithough the sums rost
conveys many other meanings.



“The leamed are (in this wnrld) Tike rauscus,
their leaning like its

** Or they are like a mine in w)ueh kmowledge is
enshrined as gold.

(10) “ When muscus loses its aroma, or ore is empmrl

of its gold,

* Muscus b«olms wanm:ss, the ore contains
only specks of gi

“When' the aroma and gold are symbols of
lmewledge let me then

and search for mns:us where it can

be found, that extalled sc

LS Then l rose from my phu:, and started on a

“Ahandomng without regret my huux:. my
garden, those whom [ was accustomed to see.
“From the Persian and Arab, Indian and Turk,
* From the mlnhmm of Sind, Byaantium, 1J=w.
from everyon
“From the ph!lmph:r, the Manichee, Sabean,
from an atheist,
“Did I inquire as to what interested me, with
much persistence 1t

(15) “Very often 1 had 1o spend nights secping on

rd stones,
" With o rdof or cover over ‘my head except

ouds.
‘\‘ow roaming low, svimming a5 fish in the

journey” here Is ebviously symbolical, whils

The
I'.he pnvmom menkienca Rere spputently refce to his
real

‘experience during his pilgrimage to

(20)
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* Now high in_the mountains loftier than the

Two Images 22

“Now, | passed through ‘the country where
frozen water was as hard as marble,

* Now through countries in which Ihz earth was
as hot as embers.

. By sea, l.:y land, sometimes even if ———

g By Wil "by sandy desert, across streants and
precipices,

“Now with the camel's halter rope over my
shoulder as a true camelman,

“ Now carrying my belongings on my shoulders

as a beast of burden.

In this way dld 1 wander from town to town,

making inqui

* Wandered in sun:h of the truth over tiis sea
to that land. )

“ They said that injunctions of :erl’a: do mot

conform with reason {na ba-'2gl .
ecause Islm was <suhl|shld ))y the mere

force of the sword.

“This T answered with a question: why then
are prayers not prescribed to the chiliren and
weak-minded,

“IF reason was not required for the discharge of
religious duties?

“ I couldl never accept the hlind following of pres-
cribed forms (faglid), without any demand for
explanations.

“The Truth cannot be proved by blind accept-

ance.
T¥Paykar cbvicusly meana the sun and moen.



" When God wishes to open the gate of His

mercy,
“ Every difficulty is raised, and obstacles become
(easily) overcome, .
(al-Bolad al-Amin) 12
425) * And then came the day when I arrived at the
gate of the City to which
“The luminaries of the heaven were slaves, and
all kingdoms of the world subordinated.
€9 175) I came to the City that resembled a garden
full of fruit and owers,
“ Within its ornamented walls, with its ground
planted with trees,
“Its fields resembling the pattern of precious
rocade,
“Its Spring of Water which was as sweet as
honey. resembling Kawthar,
“The City in which houses are virtues,
“The Garden in which pine trees are Reason,
“The City in which the leamed are dressed in

‘brocade,
“ Not in the dress made of the wool of nule or
le goats.
(5)“ It was the City in which, when I arrived, my
e old me:
“Here it is where thou shouldst seck for what
thou needest. Do not pass through it in haste.

13 This expression s very often used by Nisic in hia
Diwka, 63 8l other eXpresalons from the same (XVith)
#iira to which he apparcntly altached special impiriance,
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(Wisdom Revealed),

“And I went bofore the Warden of the Gate,
and told him what [ was after.

“He said: cease worrying, the jewel has been
found in thy mine,

“ Beneath the ideas of this world there lies an
ocean of Truth,

“1In which are. found precious pearls, as well as

ure Water.

“This is the highest Heaven of the exalted stars,

“ Nay is Paradise itself, full of the most capt

vating beauies.

“Hearing him saying this, I thought he was
Ridwin himself,

"' So much was I struck with his wise words and
admirable utterances.

(10) * Then said I unto him: my soul s weak and

rail,

“Do not look at this my strong body and pink
cheeks.

“But I never take a medicine without first try-
ing and testing it,

* When I feel patn. I never would think or lisir
to what is unlawful (munkar).

* Said he: do not worry, I am here to heal thee,

“Tell me all, describe thy pain.

“ And T began to ask him of the things that were
first and those that were last,

* Of the cause of the order of the world (faddir)
which is the basis of things as they are,

4 Water, as the lfe-glving element, fo in to'oll &

“standing” ‘symbol of the True Religion.



“ Of what is genus, and the way in Which species
Js formed,

g I nk:d tbout the Al Powerful, predestination
te,

fate,
s Bnlh of umd. in my opinion, are inseparable
rom
“But how ll\:n should oze be given precedence
over the others?
“T asked him of the mechanism of the palpitation
of day and night—how 4rom these
" The beggar beconies rich, and darkness becomes

"l ask:d about the Prophnu, the questions put

by (their) adversaries.
OF the reason for lh: pmlnbmnn of drinking

blood or intoxicating wine.

“Then I inquired as to the foundations of
sharrat,

“And why these five prayers have been pres-
€

ribed,
“ T asked about the fast that the Prophet ordered
= be observed during the ninth mondh of the

" ,m.m the zoka, religous tax, paid in silver
d gold
@0 Aboul he Hhms (fth) paid in addition to the

the,
. \\-’hy should this be one fifth, and that one
tenth?
"I asked about the principles in the division of
heritance into shares,
TR allusion 1s to the theory that every Nayig hes
& didd, &a ¢pemy Who denies him recogniti

k7!

L} Why (eg.) the brolh:: takes one share while
the sister only a
I also asked ibaul ﬁhg cause of the uneven
distribution of happiness:
* Why does it (often) happen that a devotee is
aggrieved while the oppressar happy?

r why onc pious ma is unhappy while
another happy ?
“Or why one unbeliever enjoys his life while

another is aggrieved?
4 " Why one is of sound health and good-looking
while the other
“Ts born blind, or of weak health from birth?
(25) "' But God always acts in perfect justice—then
Reason cannot be satisfied by what it, in its
imperfection, sees.

{p.176) “ I see that it is the day, but thou sayest that
it is night.

“1 ask thee to prove that contention, hut thou
in reply drawest thy dagger.
" “Thou sayest that at a certain place there is a
Sacred g
“And every Ml! who performs a pilgrinage to
it becomes venerable,
< “Azar preached the religion of ldulalry, and thou
preachest the worship of that st
“Then truly now thou agt lhe same io me as
Azarito

16 kzar, the father of Abraham, la mentioned in ths
Coran (V1, TA).
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(Oath of secveey).
“When I mentioned all these uestions, th
;mc lane lifted his hand, wu:mgq(wuh :t) In§

reast
“May a hundr:d blessings be
lndyllu: ey ings be mow on that hand
(O] "He sai i, |

1 slul! give thee that medicine, tried

s Bt b e strong seal on thy mouth,
He, that wise guide, summoned, as (wo legal
wlmznes the world and man (macrocosm and
microco;

“And also all that can be eaten and wsed as

T expressed acceptance, and he then sealed the
medicine,

“ Giving me a dose of it to take as a nourishing
extract (uzaunvar
"Ny suffering disappeared, my speech became

My yellowed face became scarlet through joy.

“He raised me from dust to the sky, as a ruby,

1 was like dust, and became Like precious amber,

(1)« He it was who laid my hand into the Prophet's
for the oat!

y Bas mo ritual or symbelical meaning,
bow,

sign of his sincere

/&5 narra
In old Persia
L applied their

This
dertain ai pe oes on prescrptions,
acals to th

a3

- ;Under the same exalted tree, full of shadew and
ruit.

“Hast thou ever heard that a sea comes {rom fire,

“Or that a fox becomes a lion?

“The sun has the power of tuming stone into

ruby

“ Which no force of elements can turp again to
its original state,—~

“1 am like that ru'by now, and the sun is He'

“ By whose light this dark world becomes Iit.

“ Qut of jealousy I cannot tell thee his name in
this poem’

n tell thee only so much that Platw would
n f merely one of his

“waiters (chdlir).
(15) “ He is the teaher and heales (of souls), Hlped
(Miayyad) by G
“ Tt is hardly pemuu to imagine anyane equall
ing him in wisdom and knowledg:
“May that City be prosperous \hese Warden
of the Gates he is!
“ May the Ship be safe whose anchor (captain)
he is!

Here “he" obiously refers to the Tma
ote e Mu'ayyad whom Ni
20 T, undoubtedly  refers not.
marm. A3 has been mentoned above, Mo ayyad was ay
Tre e hivssi & newcomer in. Cares 420 g nox posess
the importance and inflence which he seglred In the
course of time, glorifcations of his exalted
posidlon, surely il g AL K
the poem was being composed In Yumgun,
Murayyad was h ehergs o the da"aq affairs in Tran.
3

the

but further .
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[Gn(lllly: to the Imam).
ou, whose wel o1 i
= Bundard of wisdom (1 m;ld bl lanthe
“O thou, wl
& 0 o Dsnup{\y'm“ prose is a model (mastar) for
“O thou, under whose pdmn e i
0 Imxd as arrayed tre aop 62 Jonening i
O thou, at whose Ereatness’s door -
ledge has pitched its camp 004 G e
+ "I request thee to conve, ting lru
& obedient slave, , !“! il
The greetings, moving and lasting (as the
glitteriog of a) jewel which shines as a moon,
(20) The greetings (fresh as) a drop of dew in the
npch.!s of a marcissus or thamshdd,
The greetings delicious as the ureu: blowing
over the heds of lilies and jasmt
. “The greetings u pleasll\( and i msmm\g as the
union wi
“The grectings Tas ohisiud eloquent as the
words of great poets,
" The greetings, as full of wishes of prss
:nd lumunes; as the clouds of spring witl mn

T “Thr dcuds that descend from the mountains
pouring the rain as delicious a5 drops of
muscus !

“The greetings as lme and blessed as the spirit
of Jesus, son
# Sublime and Farmoniaus 4 the bioe ty—

L (—Convey all these) to the Owner of the

7, treasury of kmowledpe and wisdom, and of the

-+" House of God (Khéna'i Md'mar),

35
+ "“The owner of the Great Name by whom' cter-
ity exists,
€p.177) **To him bom under the blessed planct for
Divine victos
“The Pride of mankind, the Crown of the
universe,

“The image and flesh from flesh of -his great
Ancestor and Forefather,
“ Who is hl'nsell m« the Prophet in counsel and
2 far in
et Wh:n he nd:s nul the world is filled with the
light of his glory,
“And the dust of carth becomes amber vader
the hooves of his horse!
“ Lat the praises of these greetings glorifying that
Supreme Lord
“Be recited 1n the assembly on my belulf by
Abit Ya'qubt
(S) “ Then praise to the one who has freed we,

“ My teacher, the healer of my soul, the embodi-

ment of wisdom and glory.

4O thou, whose face 15 knowledge, whose body
is virtue, and heart—wisdom,

“ O thou, instructor of hurlumly and lls object

of pride!

Tha nams moet proveniy beiogs 1o et of the-
“harands” 'or readers 'of the Corani tmployed 4t the
Fauimid court.  Nisic ey R probably because he |
Prronaly dunng N stay in Caite On

knew i
herada at th rantsev, -
Rideout of n.. o Fetimid R (8L Peleravire. ms.‘
P. 2, In Russian). work 1s based on Maqrizi an

Ton MIN d.l



) "Bdnr: thee once stood, clad in that woolen

"‘Thna m:n, emaciated, with pale face,
“It was the truth that except for thy ‘hand 1‘
ever touched with my lips
“Qrly the Black Stone and the grave of the
Pmpl\er.
“ Six years I remained as an attendant of (the
Prophets) Blessed Image (i.e. the Imam),
“ Six years I sat in attendance as a servant at the
door of the Ka'ba.
(10) " Wherever may I happen 1o be for the rest of
life,
T hal use my pen, inkstand and paper only to
express my gratitude to thee.
S long a5 eypress trees sway under the blows.
of the breeze,
“Lat the presence (of the Imam) be adorned
by thee as_the garden is adomed by cypress
trees!”

5. The Cvn]tuian Andlysed,

This is a classical gosida, so typical of the early
phase of Persian Immure At the same time it is so
typical of Nasir-i Khusraw, his mentality, his style of

potiry, his aspirations, everything. Apparently nobody

has so far noticed that it conuins an allusion which
may perhaps help us to find out the date of the com-
position of the poem. It is a reference to a\-M.\sl:n i3
(whose name, however, is nol mentioned, but wh

bviously implied. bere, p. 176, line 24) as the e -

= That 1s, the Lmam. @ ot

Lo

W
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"charge (khzin) of visdom, knowledge; and of the
Khana'i Ma'miir” i Ka'ba. This can only refer
to that Fatimid ealiph's l.mng recogaized as ihe sove-
reign of the hniy city. Such 2 posmovn existed during
his. rei 4.1 064; when the Sulayhid
tribal tlntﬂams hrld Mekh recognizing themselves
a5 the"vasals of the Fatimids. Thus, if Nasir's poem
* speaks of what was, and not inerely ought to have been,
'll\oa the poem must have been composed about 456/

oubt, addressed to al-
, of whom it i3 worth
This is done further on,

The gasida was, beyon:
Mu'ayyad fi'd-din ash-S
while to say a few words.
in a note on his biography. He obviously was in
charge of propaganda affairs in the East, “the Warden
of the Gate in the Holy Sate which perhaps implies
that he was a béb.™ H: accepts his oath of alleg nce
(if this is not merely a poctic figure, and the criginal
oath of mrecy was sworn by Nisir while suli sn the
East). This cath surely does not refer to mn\'emun,
but to Nisir's being received into the propaganda ses
(usually designated by the cxpr:ssxm hadh afm-

It would he strange that if he remained a Sunni
ur\lll his arrival in Cairo, he should have been con-
wverted by no less a figure than al-Mu'ayyad himself,
and at once accepted into the service. \We may note,
however, that N: never mentions any “guide’” who
led him to the Balodu'l-amin, the Holy Stats. It is

D1t 1s quite possible that al-Mu'ayyad really attained
the position of the bab by mbout 456/1084, ths most
probable date of the composition of the poem, buL not at
‘the time of Nh;lr, wvisit to Cairo, as has been pointed
out avove, cf
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¥ ~kinds shud). This may well reier to mg schaol of
the

% Manichees,

-38

qm(e ymuue, therefore, that he was really converted:
ionary in his native place, and was then
iummnned 'a Canu, where he was examined, found
.useful as a prospective missionary, accepted into the
serviee, trained, and then sent on various tours pi
to his departure to his native country where he was
designated to on his work.
The questions which worried him, and to which. he
cauld find no satisfactory amswer, such as that about
“hand”, i, the principle that only the progeny
cl the Prophet could have legitimate right of supreme
authority in Islam, are elementary Ismaili. This is
sid in poctry, and we must expect some Simpl
and primitive scheme. Tt would be interesting to find
the real imglication of his expression m which he
refers to the “hand” being scattered (an dast ford-

Twelver Shi‘ites and discontinuation of Imamat.
His seeking for knowledge from the Sindis, Turks,
and others, is obviously  poetical figure.
Jf he sought such knowledge, it was alchemical, astro-
Togical, but cerainly mot religious. The knowledge
as obvio for him the Imam's super-knowledge,
4n the Shi‘ite sense. His philosophical quests appear
o be a list of the contents of “his own works  Tengthy
discussions of the creation, of ‘agy, nafs, luyuh!, and so
forth; the problem of predestination, evil, wi
i excursions !Ilw the field of physies. All vhis,
bt, found in plenty in the da‘wat
literature of his nm and, later on, having translated
it mto Simple, primitive Persian to suit his probally
educated pupils, he repaatedly oﬁ:r.d. itin
The form of his phxlu!ophlﬁ'l ‘hooks.

lines 14-16) 1

The enchanted city in which he arrives, and in which
al-Mu'ayyad is the Warden of :M Gates, i3 not .
His al-baladw’l-amiln, an expression which is taken
from the Coran (XCV, 3), is Whe lded AT st
the advent of which the Fatimids were preschis
Shi'ite expectations are sometimes alluded to 'in s
Diwdn, In some places he is quite outspoken (p. 43},
“The world ¢herisheth the hope of l
victory (he addresses al-Mustansir Lil-lih), expect
that thou wilt sweep off it the dusl with thy s“—onl
When thou seest the whole of it (i.e. conquerest the
whole world), at once peace will descend upon it.
after all those disasters and calamities. When thou dis-
mountest from thy horse in Baghdad, the Abbasid
devil will come out to greet thee, slughtering his own
son 33 sacrifice for thy good luck® This is piobably

vague echo of the events of Nasir's time when the
Mt lor the Fatimids were |n!rodu‘ed in Bz‘;hd:(l
by al-Basasiri (killed in 451/1060) %

The Tate Prof, E. G. Browne proclaimed Nigir-i
Khusraw as a rare cxception amongst the Persizn wrs
who wrote his poetry as “an artist cr F art's
sake,” never making it a means of attaining any mate-

2 Tt is an anclent custom In Tran and other countries
o meet the guest of honour with a sacrifice of & sbeep.
ar cumal, sccording fo the rank of e worthy e
blood 73 ipilied actca: the roud s that the guest may
step over R, The forces of evil and ili-luck Are b
1o "Mhabie 1o cross the Jine 'of Blood, ‘8a Bave 1o
remain behi

=3 Similar téeas are expressed in another poem .(p.
1021) where the AW e cantermpiesty” called
Jhungry” (uruana “Abbaayan). O 810 B 298,
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vrial advantage. Prof. Browne was an  incorrigible
optimist. Surely, the poem that is translated here,
was not sent for nothing to al-Mu'ayyad and it clearly
requests him to remind the Caliph about him. Nsir
even plainly asks for arrangements to be made that it
+should be recited by a certain Abi Ya'qub, obviously
one of those recitators of the Coran or poetry, heral
*who were enployed at the Fatmid court. Nisir
ofher poenis are also of the same kind. Quite naturally
they are all addressed to eminent Ismaili people. We
miay ask, to whom else could a poet in the position of
Nasir-i Khusraw send poems from his Yumgan?
Nasir was certainly no exception in this sense, cnly
he had no .opportunities,
. We shall discuss the question of his aims in dedicat-
ing such poems to al-Mu'ayyad, or to the Caliph hi
self in the section devuted to Nisir's position in the
Tsmalli hierarchy. According to the ideas of his time,
qusida was a form of composition intended for a defi-
nite purpose, and he hardly ever thought of disr.gard-
ing this. From his works, we cannot imagin¢ him as
a sort of modernist who would write “letters that have
mever been posted,” simply for pastine.

6. Neasir's Missiomary Work,

As may e scen from the K. ol-‘Alim wo'l-Glhnigm,
the new convert, in the event of his being found fit
{or work in the propaganda service, properly trained,
“conditioned,” and carefully tested, was required to
start “paying a dividend” 10 his new masters in the
form of hiz useful activities. So surely, was Nasir.
after his six years' stay in Egypt and contact with

2

local specialists, symbolised in the person of al-Mu'-
ayyad. In his Su(nr‘-udmﬂ and other works hc mever
1gives us the slightest clue a3 to whether he bad any
commissions during his apprenticeship, or on liis way
back to Khorasan. This, of course, was a “state secret”
which no-one could dare to divulge amongst Isniaili
missionaries. He returned safely to his home 1 Balkh
on Saturday, the 26th Jum. 11 444, ie. 23-x-1052, as
he notes in the Safar-ndma, and then begins the darkest
period in his biography. The next date which appears
10 be reliable in his story is that of the composition of
the Zddu'l-musdfirin, compleled in Yumgan in 453/
1061, Thus we have a gap of nine years. i

It 7s highly probable on logical grounds that to this

riod belongs his visit to Mazandaran. Concerning
the fact that such a visit took place there are apparently
o doubts. It is alluded to in some of Nasir's pocms,
and atiested by his contemporary, AbI’l-Ma'dli
Mul: d b. “Ubaydi'l-ih in_ his book, Kitad Baya-
nifl-adydn, completed in 485/1002, There weuld, of
course, be nothing in the least strange in the fact that
a missionary, returning from Cairo with instructions
and news 16 2 locality comparatively near to the Cas-
pian provinces, would have been instructed to visit
the place, Logically it would be difficult to helieve
that he could make such a visit during his exile
Yumgin, returning to it after having much apportunity
10 use his talents and enthusiasm in a far wider and
religiously promising area.

Tn Mazandaran itself, with its long connection with
Shi‘ism, its impenetrable jungles, inaccessible gorges
of the lofty mountains, and, at the same lime, com-
paratively easy communications with the outer world,
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he would o‘nvnausly find conditions far superior to hofe
in the Y p. The most probable conjecture,
xhzn:fore. wo\lld be Illzt some_time after his return
he went to the pian provinces, and

returned 1o Balkh, whence had 1o flet 1o Yumgin.
He often refers. to that fateful event when the crowd,
probably incited by some fanatics, rushed to his
house and destroyed it, and he had a narrow ‘escane.
Bur, uniortunately for o | he never permits us tu glean
y details as to when and how it happened.- Such

" details would b: quite unsuitable to poetry.

It is improbable, of course, that a erowd would
attack the house of a pious Muslim who just rcturned
from the An,, pv!gmn:ge. Surely some time had
pass before the real face of Nasir became known to
his neighbours. Quite pusslMy, after having rested for
a few months, he went to Mizandaran, remaining there
a year or two. By that time his activities and his asso-
ciation tvith the Fatimids perhaps became known, and
‘when the news of his return spread in Balkh, an attack
on his life was made. He was incidentally saved by
fiight. This appears to me the most logical vourse of
events; but it must be noted that it is simply a sug-
gestion. Whither he fled from Balkh, and how he
came to Yumgin,—of this we know nothing.

1f we look at the map, we may perhaps find some
suggestions. Flight to the \Vest was obviously impos-
sible because he would have been arrested on the desert
roads which follow the line of watering places. He
therefore most probably turned to the localitics 1.ear
his native Qubadiyan, perhaps in the hope of hiding
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amongst his own people® It s quite prolable that
he was compelled 1o move further on, and it is not
impossible that an idea came to him to seek refuge with
the Amir of Bodakhshdn in view of his former asso-
«ciation. It is perhaps for this reason that he procecded
as far as Yumgin, and ultimately found himself in a
trap from which he never again was released. i

Yumgin is the name of a district, a side valley
branching off the main Hindukush nng:. irrigated
by a stream which bears now the ) name of
Kokcha (“blue river”), a tributary of the Upper Oxus.
The district begins a few miles above the town of
]:rm (4,800 feet above sea level). The valley, which

airly broad and fat, rises rapidly in a Southerm
dammm, so that its average clevation is at least over
6,000 feet. It is hot, dry and dusty in summer c
very cold in winter. There is little cultivation, it is
wery thinly populated, and the spot shown as the
burtal place of Nisir is situated on a hillock in the
valley, There is nothing remarkable, as I was told by
many Ismailis who have visited the spot, and the grave
is very modest. Local inhabitants who regard than-
selves as Sayyids, and descendants of Nagir-3 Lh:snw.
are famatical Sunnis who by no means encouraj
Ismaili pilgcimages to the grave. They believe ey
ancestor, Nasir, was a Sulic pir, and, being 2 Sunwi,
had no connection whatsoever with Ismailism 21

10T have become associeted With Yumean, heving.
seyerea connections with Qubddlyan” (p. 297, line 23
1A description of his grave is given In the acc
of the journcy of Col. Nidir ShAn (later the King
Atgnaniaian).” Undortunately. It s exisemely dificult
%o procure & copy of tis work H
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Those Shughnis, Chitrilis, Zabaki
T tried o find information about the ‘g‘!‘;v:mul;‘ )\:tmi:'
and who professed to having visited the spot, invariably.
and uniformly pronounced the name of the district as
#Yumgin, with u, and the name of the town which
stands lower downstream as Jarm, with a. However,
the Survey of India.map (16 miles to an inch, pub.
Jished in 1918) introduces “learned  emendations.
rting Jurm, Ynm.g-;; . Such “ediing” of geographical
n invanable i
iy feature of the maps published
According to the information suppli ilgrin
the ‘spurs of the Hindukush nng:plsﬁi=:y(s:lﬁnr:;;
valley are very high and steep, so that there are no
cross-paths letween Yumgin and the neighbouring
valleys. In fact, there are only two exits, one in U

Although rarely a gasida of Nasir d i
-eomplaints about his “prison” and ?:.: “ﬁ:r:’ m.:
privations, sufferings, old age, cic., he never pcemity
s to form an opinion as to how he was living there
.and what he was doing: was he really alone, or had
some disciples. If that was so, who were they, logal
people, or those who came from distant places, to learn
from his wisdom 2 Was he preaching Ismailism locally?

& had some means of communication with the outer
world, even with Egypt, 25 otherwise he would not
have written his gagidas and perhaps his books. Most
protably he was also able to receive books from Egypt;
possibly also money for his upkeep. '

15

Local tradition in Badakhshin (in a broader sense)-
repeats the story that Shih Sayyid Nasir was busy
with converting Tocal inhabitants, and even undertook.
extensive journeys in the East during which he visited
India. I heard over and over again that all this is
narrated in a book called Gawlhar-ris, written by Nisir,
narrating his adventures in the East just as the Sofar-
mdma describes his adventures in the Western Jands,
For many years I hunted for that elusive book, asking
every lsmaili coming from those localities, without so
far having obtained it, or even geuing on its track.
From what it was possible to gather from the better
educated and trustworthy people from amongst those.
who professed to have séen it, it is possible to express
the opinion with a considerable degree of coniwlence,
that the Gowhar-riz is in fact either a part or imitation
of the well-known legendary autobiography of Nisir,
and that it is a plain fake. Nevertheless it would, of
course, be very interesting to have a personal peep
into s
Nasir had a very unflattering opinion of tie local
inhabitants, most prohably the peoples of local Shima

‘stock of whom possibly mo trace remains
now.?% 1t would appear. that the area generally was
very sparsely populated, the people were very primi-
tive, and missionary work amongst them hardly
satisfied an ambitious man like Nasir. Personally 1
would not in the least trust the local tradition of the
Badakhishani Ismailis which regards Nasir as the per-

13 His opinion of the local Inhabitants was very’
unfatiering : "0, unfortunate Hujat of Khorasan!
Do et act es aephind 1o & herd of piga’ (5. 187,
ine 22). .
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son'who éonverted their ancestors to Tsmaili
ever paradoxical that may be, T v:muxmlelim.rrfso:ﬂ
ﬂ?:',’:':,, :)u_:q lh:l gr;mt Shughnis, Wakhis :nﬁ ulh:r:
sel tl i isi i
1o that oy ch B a4 ® e They came
_ Ueing much interested in ‘the stud: i
:I.mﬁm ‘snll spoken in various cormers of nf: ela’:n“tm
Lelten found many proofs of the theory that wheowvir
d : Lu\a ‘nest” of villages speaking different dialects,
e have to deal with  case of comparatively recent
mﬂm:u}mrngzir?yagdundul or other causcs. The
i rid, rocky and i i
|-uamy as the valley of the UpperkyWakl\sP‘-n:!cl:::s?::
umerous hamlets the population of which speak

from the other, may indi

h . may indicate that such i
paristons are”die’lo 3 samplex st of miprians
he, stence ol the Sogiidian—speaking cnctave of
v 5-him'mu ;};:h S}mrqﬂm). may point the direction
o which out search for explavaion should go. It i

s from the Soghdian
3 & pressi
aves of imvaders, such as the Turk Trer e ree
Mongals, and then again the same Turks.  As such
!nk"ljuom eertainly ~ were unorganised, the original
inhabitants of one and the ‘same locality could have
be ;n split and sewtled in many comers, and there, in
ifferent milien, under varying influences, their original
Loguages could have evolotionsed in diverse vays, in
¢ course of centories deviating very considerably

AT

ffom their sister-dialects. 1f we also assume that” the
emmigrants were sometimes compelled to migrate owing.
10 religious persccutions, and that especially the Shi'ites
found themselves persecuted, it would y ‘0
understand why the population of Badakhshin (in a
‘broad semse) professed lsmailism, perhaps since an
carly period, and remained faithful to Shih Sayyid
Nasir, creating the legend of their having becu con-
erted by him.

It was probably these Iranian immigrants from the
Upper Zarafshan valley who brought with them from
Soghd the Ummauc'l-kitdb, and, retaining it, incorporated
it into the small literature of the Ismaili period which
very slowly grew up amongst these often illiterate
settlers. Nasir, in his poems, never boasts of successes
in his propaganda work, or mentions these it his
“reminders” to the Cairo headquarters. This, how-
ever, is probably due to the fact that such matters
related to the do'wai affairs which were inappropriate
for mention in poetry.

There is much speculation over the date of X!
death. As we have seen, he completed his Jan
Hilatayn in 46271070, CE. also above, p. 16.
S. H. Tagizadeh's reasoning in his Mugdd:
mim-dal, The latest date mentioned in his
emakes him seventy years old, of course, in a round
figure. This brings us to 464/1072. It is quite possible
that a robust man like Nasir could have lived ten
years more. Thus possibly 465 1o 470/1072-1077
would be the most probable date of his demise. As
far as 1 could ascertain f{rom pilgrims, there is no
date on his grave.
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t may be noted that in India the Ismailis of the
Mmman branch (the Bohoras) have a traditional
tendency to disown Nisir, saying that he was a Nizari.
n-;, of course, is based on ignorance and tie fact
ic’s works are in Persian, and the Persian-
Tsmaitis are now. Nizaris. In fact, however,
ed about twenty years before the Nizari-
Musta'lian split in the community, and had nothing
to do with it whatever. His works, compiled from
Fatimid do'war books, propound the same doctrine as
the contemporary Fatimid works in Arabic.

it
7. Negir's Rank i the Fierurchy,
;1 bis poems Nasi uses the [okaluy or pen-aame,
s been

Hujjat or Hujjati Khurdsdn, and
universlly acceped 35 the proof of his otcupym;

phy that in Egypt he was appointed
as the hujjat of T(nonun As many of such un?frully
accepted facts this seems to be based on a misunder-

standing. ;

“The functions of the hujjat in the Fatimid propa-
ganda organisation form one of the most impenctrable
mysteries for the student. It seems that no work
clearly defines them. We do not even kmow whether
the hujjat resided in his province, or in Cairo, direct:

ing the affairs in his sec from thence, No names cf
hujjos bave been preserved in [smail isto rical books,
of bt mo. cases have been, recorded. in which It 1

tle of Sayyid-

stated that so-and-so was a !nu;ar The
ni Hamidu'd-din al-Kirmani, lujjatu’l-'Iraqayn, may
be simply a honorific surmname. .
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The territory of Khorasan' during the early Sa\ juq
perio:l comprised Khorasan as 1: no, and included.
the North-Western part of what is now Afghanistan.
‘We do not know whether the Falmnds lnu such a
post as of the hujjat of Khorasan, and whether he
Tesided in one of its cities, It is, however, obvious that
Nisir-i Khusraw, a comparatively new convert, a man
without much experience, compromised in the eyes of
lhe lnc:ll government, and, in addition, trapped in

corner on the fringe of the province, was
hanny suitable for such a part. As to his pen-name
in his poems, it would be much more reasonable to
suggest that it was simply a crude device to put a
suggestion (o the headquarters, an indirect prayer 10

e Imam for such a promotion. It would be extra-

on!mary for him to think that he could look after
the affairs of his see from his “prison” in Yumgin. 1f

* he could have escaped from there, it is strange that

he had not done so much earlier. Or was he unwilling
to take the risk of abandoning the protection of the
Aniir of Badakhshan? In such a case we are entitled
to think that his “detention” in Yumgdn was not so
much due to danger from his enenies as to orders
from Cairo, and that his gosidas, continually fiddling
in a plaintive tonc on his sufferings, lonclincss, old
age, and many other similar matters, were all intended
to propitiate his masters and make them change their
decision. Judging from the fact that he died in Yumi-

in, we may infer that he never succeeded in receiving
that coveted gesture. .
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8. Khudjo Mi'ayyud.
Before we proceed o the question of Nasl's works,
may say a few words about his "Warden of the
Giles" of the Holy City under whose suprems com-
mand he probably was,
Seyyidend -lu'ayyag [Vd-din Avd Xa
3 usayn b. "Ali b. Mhd ash-
mani,a mh\zof Shiriz or Ahwu where Tie flourished,
@me to Cairo in the same year as Nigir, 4ss-rm
and died there in 470/10775 Comtrary 1o
was exceptionally well educated, knew Arabic txcel-
lently, was a public man, playing 3 prominent part
the Daylam, ie. the Persian Siite and sgrarian phins
in its struggle against the the
Awik, or pro-Turkish Sunni party, i e '
head owing to the development of the Saljug successes.
With the advance of the Saljugs the position of the
Daylam, and his own togethr it the n erdually

Hilatu'ly

o

deteriorated, and he bad 1o flee In his
autobiography, Strar Sayyid-na ol Nuagyud, or or.
t al-Micayyodiyya® he gives an interesting p.c-

ture of the state of Western Asia at the period of the
Saljug invasion. It merits careiul study by the hise
torians of Persia. It has liule or nothing to do with
religiows ztiers and Ismarim, and is 3 Vvid contrast
s Scjor-nda in every respeet. It comes berter
i Lhe fead of memoirs such as those by Usima

Sazy iic author, and
his main work was ight Celames (Mi31) of his

e cu
5w wad by Dr. M Kamih Hu»u, Cairo, 1849.
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“Majalis, each volume containing one hundred sum-
‘maries of his lectures, written in highly ornate prose,
The post-Fatimid 44’1, im b. Ibrahim (4. 596/
1]99) prepared a synopsis of the whole work, in 18

babs, under the title of Jami'w'l-hagd'ig, which consists.
of literal quotations from the original Ma ises, arranged.
‘under principal subjects.

For other works of al-Mu'ayyad see my “Guide,”
Pp- . Here we may only note that h¢ has to his.
«<redit a small volume of Arabic poems, As he was
probably a native of Ahwaz, and as possibly he wrote
also poetry in Persun, we may suggest that perl\lps
the mysterious poet Ahwazi, by N

nay in fact be al- M\!a)yzd in his young days. A
|nns'|aum| of Qddi Nu'man's classic Asdsu't-
da'uil is also attributed to him. Copies of this are very
rare, but I managed to se¢ one. Its language was
quite modern, and this may have been due either to
the fact that it was repeatedly modernized, or, more
probably, that it was prepared hy some one in India
in modern times, and was atuibuted to’ al-Mu'ayyad
simply because he was known as a Dersian and because
his original translation was

“The works of al-Mu'ayyad still enjoy great popularity
amongst the Musta'lian branch of the Ismails in India;
from 3 literary point of view they present outstanding
specimens of artistic prose of the fith/eleventh ., well
meriting an. edition.

1 He mentions Ahwelal {wice : p, {18, line u‘ and
475, Tine 2, but_gives no detalia Arabic
Ditéén hes been ectited by Dr. M. Karmi Hasee in, Cairo,
1849,
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There is no doubt that he ultimately occupied a
very high position at the cours of al-Mustansir b71-10h,
but this must have taken place towards the end of
his life. When Nasir-i Khusraw came to Cairo, he
alse was a newcomer, Therefore Nisir's praises, the
title of “the Warden of the Gates” of the Holy City,
eic., obviously bebon; to a much later period, when
he was himself already in Yumgia,

9. The Works of Nagir Khusraw.

In his Diwdn (p. 256, line 8) Nagir says: “Except
By the spiritual support of the Descendants of the Pro-
phet (id'yid-i i+ Rasid), T would neither have had
any book to my credit, nor anything to teach others”.
This excellently sums up the origin and purpose of
his literary production which undoubtedly entirely
depends on Fatimid da'wat works, Which particular
works he perused,—this cannot be ascertained just at
present. Not only it is almost impossible to identify
these through a free Persian trauslation or paraphrase,
but, as has been pointed out in Chapter 1, his larger
works have been “censored”, and their Ismaili element
lmost entirely expunged.

So far as could be ascertained, only two of his prose
works have been preserved in the Tsmaili u on
the Upper Oxus, the: Wajiii din and Shish-fos! (prose
Rewshand't-1idma). The first, almost the whole of it,
shows typical signs of literal translation from Arabic.
Even if it was originally compiled in Persian, it is
almost entirely composed of extracts from various
Fatimid treatises on to'uwil. The Shish-fasl, an elemen-
tary manual for beginners, deliberately avoids Arabie

—— g -
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terms, thus making identification of original sources
still more difficult. It is a fact, anyhow, that we very
often meet in Nisir's works with that unmistakeable
Persian used in literal translations irom Arabic in
Persian literature,

In this connection it would mot perhaps be out of
place to point out that Arab scholars, familiar with
Sarious Fatimid works, wianimously sgeee that the
Arabic of such works almost always shows a “foreign
accent”-to varying degrees. It would be very interest-
ing to ascertain whether this could be attributed to
he influence of early Ismuili literature in Persion
which existed, and played an important part, but peri-
shed later. Was Nasir's writing in his native [ersian,
and mot in Arabic, an indirect proof of the fact that
Persian was dreely used by early [smaili authors in
their literary works? Such works in Persian as Abi
Ya'qab as-Sijistini's KeshfuT-mahjibF incicenully
preserved in the capacity of treatises on I may
be, perhaps, eptions which prove the rule’

Nasie himself had a very high opinion of his literary
works. In his Diwdn, in the usual hyperbolical tone
of poetry, he says (406, 12): "The soul of Socrates
Swill feel proud over (all) philosophers if thou, O,
Hujjat, wouldst appeint him a ma'dhan of thine”.
“This partieularly appliss to his ZadwEyusafirin (330,
6): “Amongst my works there is the Zdwl-nisdfirin
\which lays 2 standard and law to philosophical specu-
Tation (ma'gnlar). If someone would read it over the
St1t was edited by Dr. H. Corbln, in Bibliothéqus
Tranienne, vol. 1, Teheran, 1949,
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grave of Plato, the latter's ashes e I s
L, e Iter ‘would loudly praise

a great pity that all that remains of

that major
work i nothing but “fiikmar scaffolding”, without the
original “building of Ismaili theosophy” for the
strengthening of which it was erected. The ajfi-i din,
and especially the elementary Shish-fagl, probably do
not_ permit us judge the extent of Nisir's real contri-
ution to do‘wat literature.

It is not easy to establish a chronological order of
his works with any degree of accuracy. Much of what
may be suggested rests on various hints and conjec-
ture. Apparently his first literary work was his well-
¥nown didactic poem, Rawshana‘t-ndma, compieted by
the Ist of Shawwil 4d4/24-1.1053. The next most
probably was his famous Sefer-ndima. His Hajh-i
din most probably was one of the earliest, together with
the lost Miftalr and Mighali (if it was not one work,
Kitdb ol-Miftah wo'l-Migbah). The Shigh-fogi, which
3s very difficult to “place”, also seems to he of early
arigin. The Gushd'ish wa Raha'ish obviously preceded:
the’ Khudni'l-Ikhudn, and the latter was a_ “fore-
study” for the Zadu'l-musdfirtn, composed in 433/1061.
Several other works, of which we know only titles,
<annot be discussed here. One of the latest works is
the Jemi'w'i-hikmatayn, completed in 462/107¢, The
Drudn was, of course, composed throughout his Yum-
gan life gradually.

in his isolation Nisir-i Khusraw probably could
devote much time to literary work, He refers tv this
in his Diwdn (p. 298, line 5): “Every year [ send 2
do'wat book (yaki kitab-i da‘wel) 1o vﬂﬂmm parts

-~ e

10 Lgypt.

of the world (alrdf-i jahdm)”. This may chiefly refer
There may be no doubt as to the tact that
this could be done only with active co-operation from
outside, perhaps the help of the Anir of Badakhshan
mentioned above. And if Nasir could send s books,
he most probably, could also receive them from the
outside world.

We may give here a general idea of those of his
works which have so far become edited. The notes
offered here are not 'reviews” or detailed studies. The
reader may be referred to the editions of the texts
and introductory notes provided by their editors.

a) Rawshand'i-néina.

This poem is well known, It has been translated into
several different European languages. It exercised a
cubstantial influence on Persian literature, serving as
2 model for imitation to many poets. Nasir mentions
in it that he wrote it in a weel, and gives the date of
jis completion which in different copics ranges between
323 and 465 AM. In Europe it was for the first
time stwdied hy H. Ethé who in 1879-1880 cdited its
text together with some one’s versified paraphrase
which the learned editor took for an “introduction”.
Many copics have btcome known by now, and they
are numerous in Jsmaili communities on the Upper
Oxsus, but none contains that supposed “introduction”.
The same H. Ethé by complex speculations arrived at
the conclusion that the poem was completed on the
“Id-i Fitr (the end of the Ramadin fast) of 440/9-3-

1049, No known capy contains Such a date which is

23 M. Ethé, “Nasir Chisraus Rusehana'inams”, ZDMG,
vals, 3334 (1679:2660).
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a-most’ualikely.one for various recasons. In the copies
in use amongst the Ismailis of the Upper Oxus area,
3,10, that which I perused. and_ which comes from
itral, te is 1053, which secen
most acceptable. It reads: exms o be the
1 Ba-sal+i chdr god chil char bar sor
Ki hijrat kard an Riik-i Mufahhor.
“Angther -point in favour of the acceptance of 444/
1053 as the correct date of the composition of the
Ramshand's-ndma is the verse found in all versions of
the poam (cf. Diwdn, 341, 18) which has se
invariably been disregarded:
Khudduwanda £ in now-ddua bikr ast
bude'st 18 ddya bikr (ic. [
the first-born, virgin work
] .Of the midwife who received it
10 ould be cav o Beve it N
o y 10 believe that Nasir, after return-
ing from his several years' journeys, the el
purpose of which was pilgrimage, towards the end
126th) of Jum. II 444 (i.c. 23-x-1052), compiled the
poem lTrF months later, towards the end of Rar
din. is a common practice for pious puoy
d;;ullq“cn!urtud leisure of the blessed ronumh ‘:i ng:n:
o some meritious occupation such as conipi
i e e
improtable that the poem was Nisir's first composition
on Ismaili matters.

b) Sﬂiﬂv—n‘dm .
The story of Nisir's journey has been so many ti
<dited, transiated foto variows European and. Fasern

-

5T

ges, ‘and discusséd. by historians, archacologists
and -students. of Ismailism that it would be hardly
worth ‘while to go over all this here again® It is
soteworthy that no copies of it have been preserved
amongst the Ismailis in the Upper Oxus region. The
Tsmailis of these localities apparently first read about
Nisir's travels in the spurious Kolém-i Pir in which
i ply is based on_the legendary version.
Lithograplied copies of the Sofer-ndina, as. far as my
infomgation goes, began to penetrate there only since
Aliey Legan to be brought by pilgrims coming for the
.didar, ie. paying personal homage to the Linam, in
Bowbay. I heard from some of their “learn, en
25 an cstablished opinion that the “printed” -Safor-
ndma is merely an abbreviation of a book duscribing
alf the journeys of Nisir, and does not contain the
story of his traveels in the East, that is to say, Badakh-
shan, adjazent localities, and India. As has becn men-
tioned above, the book which describes these jourticys
alled Gowhar-riz. Despite all my attempts [ have
ot suzceeded 1o get a copy of it, although fecl atmost

“(The proper) form of religion”,
basie books of the Ismailis of ths
on, and is diligently studied by every

i i reierred 10 by
Aba'l-Ma'3li Muhammad b. “Ubaydi’l-lah (who wrete
about 485/1002) in his kitsb Baydni'l-odyan (ed. C.
Schefer, test, p. 161), in connection with activities

3 The it edition, by C. Schefer, “Sefer Nameh”,
Pars, 1881 (with & French translation and notes).
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of Nasir in Tabaristin (ie, Mazandarin) where
founded a sect of some importance. Ngsir hi:m:ﬁ
sefers in his Drudn to lis connections with Mazan-
darin. The Dald'd, or Dalilwi-mutalayyirtn, also
selerved 1o in the K. Baydniladyin, together with the
I¥ajii din, is mentioned by Nisir as his own work
in the Klaodm/t-Tkldn (239). The latter, although
ot mentioned in_ the Zddwl-musdfirin (453/1061),
seems to be an earlier work. It would be difficult there-
fore to accept the suggestion of the editor of the
Vajh- din that it_should be placed Jater than the
mmnssfirin,  This suggestion is based by T.
29 of his edition, Berlin, ‘1’524)

rds ir who, dealing with "
ments”, says that he las already ex:lm::lc.‘l ﬂ:‘e“
ere”. T. Trani connects this reference with
Zddu'l-mustfirin, p. 48 (Berlin 1922). These matters,
'h:y:vel‘ are discussed by Nasir in practically all his
phil | works. We may therefore doubt such
entification because at the time of the publicatien of
= ;‘Vn]l:a din m: I:illy philosophial work by Nisir
was accessil he z N
il iy to the editor was the Zadul-
The Wajh4 din presents great difficulties for
certaining its chronological position hecause Py
Mot contain any reference either to works of the author,
or 1 any work or event which cap be identified, 1t
profoundly differs from other treatises of Nisir in
style, and is, as far as it is possible to see, never men-
tioned in any other works of the author.
_T. Irani's edition, now out of print, is based on a
* single modern copy (1124/1906)" in leningrad, is

ra-
Ise-
the
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generally not satisfactory, and it would be of inport--
2nce to bring out a new edition. The British Museum-
possesses a copy dated 929/1523, ardl in miy possession
is another, dated 1155/1742. The new edition, if under-
taken, must be provided with a detailed subject and
\erminological index which may pebaps heip. us
identify the Fatimid works which served as
The Wajl-i din is a treatise on ta'wil, divi
51 guftdr. In the first ten_the author deals with,
Vel “creed” points, — God, creation, ‘ilm, spiritual
and physical world, Paradise and Hell, prophetship.
and thén with several important verses of the Coran.
From the 15th guftar to the end the work is ;Iquled
1o the fe'wil of the namiz, and of various religious-
prescriptions, mearing of festivals, customs, ete.

d) Gush&'ish we Rahd'ish.

This work is twice relerred to in the Kiwanwl-
Jilugn (pp. 28, 85) and therefore must be anterior
to the latter, It was edited by Prof. Said Nafisi in
the Jsmaili Society's series A no. 6 (1950) from a
unique copy in the collection of the late learned editor
of the Diwdn, Sayyid Nagru'l-lih Taqawi It form
art of the same wjmia which also_ included the
Kashfu'l-Makjib by Aba Ya'qub as-Sijzi which was
cdived by Dr. H. Corbin (Teheran, 1945). We have
Siready discussed the remarkable feature which the
copy shows, namely the conments of the copyist who
i himself nuwallif-i moulsando, and expunges all
references to Ismaili doctrine.

The work is divided into 30 mas'alas and lengthy
jeswibs, dealing with Nagir's usual repertoire, We may




-60.

regret. very much the fact that the. activiti :
iself-appointed censor have deprived the work pf ‘w:}l:
was the most interesting in it, Ismaili ideas,

The 30 mas'alas, questions, deal with: 1. Creator:
2. The ideas of the "cternl” and of “fransianes
3 Creation; 4. God is not body; 5. Materiality origi.
mates in non-material; 6. What is existence? 7. I‘F‘»—
£hiz and nlst; 8. Soul is the Balance of elements;
% Soul; 10, Jowhor ; 11. How the human soul ress
the body; 12, Why is the world transicnt? 13. Hayile;

flow downwards? 18, Why does water x
s’ 3 scend
sky? 19, Weight; 20, {Vhy does_the rr:e ;orn::‘i
21. Whether the-Coran ‘i created; 2. What proves
the eternity of God; 23, How many are the worlds
ruled over by God? 24. Why man is called siave
2nd beasts are not 5o called; 25. Punishment ; 26, Whet'
s the reliel and reward of 'man? 27. Sivat; 28, Judg-
Trem (of thelast Day); 29. The Dalance (at the Lage
JuAg';nfgls); 0. Frecdom of wil

Al these subjects are discussed in practicall,
Nasir's theosophical works, and a seriour and aucios
Sludy of theam may help’ towards rlucidating his
“depéndence on the principal Fatimid works,
<) Klrutm!-Thhwan,

 This work was edited in Cairo by Dr. Yahya Khash-
“#hab in 1940, on the basis of a unique copy ('-]::. 17;5';.
da(ed_ 862/1458, in the Aya Sophia library, Con-
Suntinople. “The edition is provided with 2~ French
dniroduction and an “austerity” index (for which,
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nevertheless, students must be gratefy is divided
into a hundred chapters called gaff, Jine (of
guests at the table of the feast of wisdom).  The:
impression it produces now, after the possible and
probable “censorship”, is that of a forestudy 1o the
Zadw'l-Musafirin where the ideas find more adequaie”
and systematical treatment. The work forms an advance
aver the Gusha'ish wa Rald'ish, which most probably
‘was the earlier version, The subjects of the notes are:
those usual for Nasir, namely , creation, primal
realities, man, soul, elementary physics, biology, ete.
‘The tendency to produce a popular work, far readers.
of limited education, is here much more evidcni than
in earlier works. The author markedly avoids using
Arabic terms, invariably translates all Arabic quota-
tions, and plainly tries to simplify everything. The
impression of the reader, as the edilor of the text

- has described, is that the work is not in the least con-

nected with Ismailism, This is why it was preserved
in a Sunnite library.

‘The malters of interest to the student of Ismailism.
are passages where the author raises controversial dis-
cussions and touches on different early works in
Fatimid literature and their authors of whom we
generally possess very little information.

‘The author refers to his early works Migbik (20
113, 116) Miftols (148, 153), perhaps one work, Mis-
bal: wo Miftal, as it appears in the Shish Fagl: Dals'id
and Dalitu'l-nitaliayyirin (239, also perhaps one and’
the same work, relerred to in the  Kitdh bayanii-
adyan, as has been mentioned above) ; and Gush'ishe
wa Raha'ish (28, 85). .
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Of non-lsniaili works. he incidental
well-known_Adabul-karib by Thn QuZyl';:'c:;7!f and
Moqalit of Abi'l-Hasan al-“Amici (114) %

Of early Ismaili works he offers the most i
ing information about Kitdbicl-Molgil whiah me o
eservedly regards as the work of the Ahudja's shohid

Y-Hasan * Nakhshabi. In variou
,‘;xlmAh‘v‘d" is usually called AbG ‘Abck 15 Mahmrr
bt hmad an-Nasafi (ic. Nakhshabi) al-Bardia'f
3;:1 0 Wwas executed by the Samanid povernment in

342). Nasit even mentions Nakiwsliabr's sons
Dihgin and Hasan Mas'id (or Hasani Masad?),
see p. 115 (The reading of the' second name i
uncertain, as lﬂdlu;lltd by signs of interrogation), Cf,
also my paper “Early Controversy in-Tsmailisny"
(W. Ivanow, “Studies in Early Persian Ismuilism
sec. ed., 1955, p. 89 and footnote). Whethier or not this
Kihwej's shahid Nakhshabi is the same person as an.
Nasafi al-Bardha'i or al-Bazdahi (mentioncd in
Forg_bayna'l-Firag of  *Abdu'-Qiliir al.Buglids
p- 277)—is not_entirely clear, Bue, as is emphasisec
i my paper, neither Aba Tiitim ar-Razi in his Kitdb
akldlal, eor Hamiddd-din al-Kirmani in his K. ar.

®iyad, both dealing with criticisin and correcti

K. ak-Malgnl, mention the name of the sz-:rfc:l‘l'l-?:u Li{
Mientioning the names of the authors of other work,
It is not ‘improlable that a hook composed Ly an
obscure al-Bardahi or al-Bazdahi, who later lived jy

33 For 4dabwl-kdtib see C. Brockemann,

Anb. g.nmnlxm vol. I, p. 123, n':e:::mn; a;"“‘.’:m;‘:
use the bl

i i “hela editor puts & sign of
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Nakhshab, and became also known as Nakhshadi, was
wrongly attributed to a much more important and
better known man, namely the “martyr” Muhammad
mad Nasafi or Nakhshabi, executed in 331/242,
Nasir was misled by others’ error.
Another.  extremely interesting  feature of the
Khwanwl-Iklnwdn is a (so far unique) reference to
bckin, sahib-+ jazira’i ‘Irdq, the rebel d&'T in Mesopo-
tamia (d. 286/899). Ibn Nadim mentions several of his
works in his Filrist, Perhaps really while they were
proscribed by the Fatimids in the West, they were
regarded as all right in the Heart of Asia.
e author also refers to works by Aba Ya'qib
tani (just as in the Zadu'l-Musafirin) : or-Risd-
Jat al-Bahira (a short treatise on eschatology), Siisu'l-
Boga' (apparently lost), and the  Kashfi'l-Molijith
recently edited by Dr. H. Corbin (Tchran, 1949).

1) Zadw'I-Musalirin,

While the two preceding works were edited from
unique copies, there were two copies of this work, in
existence, one in the Cambridge Univ. Librury, and
another in Bibliothéque Nationale, Paris. There is, how-
<ver, one more copy, in the Astana, ie. Iman Rida's
Shrine, Library in Meshhed. The copy is new, but good,

should be taken into consideration. The edi
pared by Dr. M. Bazlurrahman (printed in Be
1922), has no index, and is therefore diflicult to
Thandle.

‘The work is twice referred to in the Diwdn (305,
330). The date of completion, 453/1061, appears on



icant reference is found on p.-402:
gnorant people in the community declared me a
heretic (bad-din), attacked me, and chased from .my
house and my City". .

The work is divided into 27 gawls— here Nasic
relaxes his predilection for purely Persian words, such
as guftér used in his earlier works. The work is un-
doubtedly more mature and systematic than his Gushd-
Yish wa Raha'ish and Klsvamu'l-Ikiwan, but its sub-
jects are the same traditional topics of hikmat, with
the same scholastie theorising, artificial ions,.
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transmigration of souls (pp. 421422). Tlis is no
incidental outburst because the same heretical belicfs
are aseribed by him in the Xhwanu'l-Ikiadn (p. 112)
1o the author of the Kitab al-Malsil whose views Aba
Ya'qib shared and defended in a special work,
Kitaba'n-Nugrat. As he says, "he (i.c. the author of
fahsil),—may God be pleased with him,—teaches
metempsychosis and transmigration of souls from one
body to another”. Or was this sentence added by the

fantastic speculation, and so forth. What struck the
late Prof. E. G. Browne, and his pupi, the late Dr. M.

lurrahman, as he told me, was almost complete
absence of information on the doctrine of Ismailism
ind in the work of
k us philosopher, Their
impression was that Nasir iberately ~ omitted it,
under the fagiyyo, to make the book ~ acceptable to
orthodox readers. The example of the Gusht'ish wa
Raha'ish, discussed above, may now furnish what pro-
bably is a more authentic explanation.

As usual in Nasir's works, “processed” by uninvited
censors, who rendered them insipid and commen-place,
the dullness is relieved by occasional controversy. The
most interesting is Nasir's rather temperamental attack
on the cminent early Fatimid author, Abd Ya'qdb as-
Sijistani, still respected as one of the ‘classics™. There
hardly could be personal animosity behind the attack
because Abi Ya'qub died certainly not later than the
beginning of the reign of al-Hakim bi-amrii-lah, i.e.
386/996, while Nasir was born. in 394/1004. e alls
Abi Ya'qub a lunatic, a believer in fondsuich, i.e,

As is known, the contents of K. al-Mohti and K.
an-Nugrat have been carefully scrutinised by the highly
and officially appointed specialists, Abi
g Rizi (in his K, ol-Jslah) and later by the
most erudite Sayyid-ni Hamidu'd-din al-Kirmani (in
bis Kitab ar-Riyad), already analysed in my “Studies
in Early Persian Ismailism”. Ncither specialist finds
any such error in al-Malsil, o treats AbD Ya'qib
as 2 lunatic,—he is still accepted as an authority. There-
fore it is quite possible that what Nasir regards as
tandsukli, metempsychosis, was in real
belicf in the resurrection of man in flesh which would
upset various theosophic theories and speculations. The
ter is not made completely plain probably owing to
precautionary “blurring” in order not to contradict
openly what the orthodox regarded as one of the basic
belie slam.

Nasir also accuses Abi Ya'qib of supporting the
principle that devotees who have attained the “higher
knowledge” of religion, i.e, fwil revelations, may dis-

igatory, formal worship, worshipping.

Godl only “in spirit”, Hamidu'd-din says nothing
about this, as Tegards Abil Ya'qtl's works, and by no

5
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,means brings forward such an accusation. The Risalat
\al-Bahire,;an opuscule by Abi Ya'qab, specially
"devoted to matters connected with resurrection, is too
vague to come to a definite conclusion. His other
works, mostly of an elementary character, simply toe
the line of Fatimid literature emphasising the ohliga-
* toriness of the zalir as much as of the batin, which
«cannot be separated one from the other.
Asin the Kivan'l-Ikiswdn, Nasic here refers to
the Bahiro, Saswl-baqa and Kashfwi-Malijib of Abd
Ya'qib, again all three together (421430). We niay
askh Were these the only works of Abi Ya'qib known
to_him:
In hls Zadw'l-Musafirin Nisir often attacks the
hrite, materialist, the famous mediaeval 'pl\llowpher
“Rhazes”, i.c. Muhammad b. Zakariya ar-Rizi
250/864, d. ca. 313/ 925). The doctrine which lsllvm:
authors describeas Dahrite apparently dmel)' resembles
that of the “De Rerum Natura™” of Lucretius. Dr. H.
<Corbin, in the introduction to his ed\llw of the
-Hikmatayn (pp. 128-144) offers a vn-y
mlmslmg study ni “Nasir-i Khusraw and Rhaze
The azes as 3 paragon of anu:-z.m is
mmnely popular with all Tarmudh suthors of the Fati
mid period. Nisir, perusing their works, could transfer
into his own compilations opinions of his predecessors.
ere is, however, a !:zUy interesting fealure in
this work, mmely, Nisir's refcrence to that enigmatic
l-;uu in the l||5lm'y of Muslim philosophy, a certain
Irinshahri, of whom no definite information has ever
Leen discovered.  Judging from Nasir's_ sympathetic
and respectful references to him, he might have had
some connection with Ismailism. Unfortunately, how-
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<cver, various references to fiim do not tally chrono-
logically, Thus there were either two persons, not onc,

-with the name Iranshaliri, or such anachronisms ma)

b due to 3 misreading of his name. “Hakim Iria.
shahei” (says Naw, 98).. . ."explained_philosopliical
ideas in reli s terms in his Kirab< Jafil and Kitab-i
Atliir [both unknownl and other works, calling people
1o the religion of God and the lmowledge of laudﬂd L
Further on (102):...... “‘those
Hakim Irinshahri concerning’
Jioyile and space.” Thus it would be easy to suggtsl
that the Hakim was onc of the learned [smanh niis-
sionarics. As is known, B|rn n- his book on India,
also refers to a cerl Abbis al-Iranshaliel,
who seems to have been ms teacher, had some con-
nection with India, and compiled a book on various
re including Bralmanism and Shamanism (or
Buddhism). He was in correspondence with Dirini,
and it was under his influence that the latter under-
took his famous work on India. From all these aflu-
sions it may be inferred that he flourished towards
the end of the fourth/tenth and beginning of fifth/-
“eleventh c.

This; however, is badly dpset by Nisir's 1 lmm
1o the “vile and heretical words™ of Rhazes whic
he used to answer the theory developed by Irinshah
his predecessor and teacher. If Irinshabri really was
the predecessor and teacher of Rhazes. the period of
his activity recedes by many decades. Thus the matter
remains unsolved, and it may be suggested that the
rinshahri of Nisir was an early Ismaili philosophier,
quite a different person from the Abd'l-Abbis al-
lrimhahrl connected with al-Birdni.




g) Roushand'l-ndia or Shish-fagl.
This short elementary treatise on Ismailisra is well-
Inown amongst the Ismailis of the Upper Oxus region,
as the Shish-Fagl-i Shah Sayyid Nasir, ie. the “Six-
chaptered book” of Nisir, It was d and translated
me in the series “B” no, 6 of the Ismaili Society's
publications, in 1949,

It is not usy m ]ﬂme it chronologically, The only
work (or, perha orks), which are mentioned
in it are the M-fmk wa M‘;Mb (also referred to in the.
Gushd'ish and the Khudn), The author says:

sharhi t8at we khadii's “Agl mar Bari-rd sublidma-
P e Miftah wa Mishah &i plsh ac in
1ohf hrdalm Yadalil-hd-y-i ‘aghi gufts shuda asi”.
ost extraordinary feature of the book is that
u bezrs the title of Rowshana'i-name which is also the
e of the well-known poem, mentioned above (p.
5) “wn mim mihadim " mazalord. Rotehanahs
ndme bod-dn-cfu ander @ rowshon ast mor khdfir-
hd-y-i fra-rd ..." There probably were very few
Tots Lo the Waiey of Purbian Biomture Wkie in
author used one and the same title for two differens
worl

The work is emphaticilly clementary, dealing wittr
towhid, creative halima, Nats-i kull and its junbish
(dumction), creation of reasoning mankind, necessity
o( there being a Nati, Asas and Indm, and hereafter.

¢, terminology, content, manuscripts used
ior the edition, etc., are discussed in the introduction:
to my translation. 38

343t may be nat Inapproprisle o take (his opportunity
o 8dd bere that the strange expresaion, jakul (or chdki

-t
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It is quite possible that the work is a prndnct nf
the earliest period of Nasir's missionary ~ acti

perhaps on active service in Tabaristan, to which |h=
Wu/lH din, and_possibly the  Miftal we Mirbah,
belong. But the Shish-fasl appears to be more theoso-
phic in content, resembling his larger works, which
bave been so badly disfigured. Why and how the
Shish ~fasl has escaped the {ate of other works in this
class—must remain a mystery for ever,

1) Diwedn,

The composition of the Diwdn, and the sources
from which it was compiled, undoubtedly present an
insoluble problem. Who were the people who collected
the poems? Was it the author himself, or his pupils,
or relatives? How did his poems find their way into
various anthologies and pnv-(e albums? Al this
renmins a mystery. In addition, as in the case of many
other poets, the Drwin is bound to conin a certain
proportion of poems by others. In the case of Nisir
it was mostly the authors who wanted to give vent to
their own “literary hooliganism”, passing their produc-
tion under his name, wsually various blasphemous and
atheistic poems inspired by the imaginary and legend-

ghdgil) mer with in the text (pp. 22.39), accurding to

Prof. $adiq Kiyk, of Teheran, should be’ read, on the
analogy of Kakil, s ook ot hlr o Uhe torencad, orwtut
In the text It is glossed ra/”. Dr. Kiya,
Hihuy as It seems, !ﬂgﬂ!ll "M-\llﬂ?ﬂf upported

Y e context., Thua the meaning of the word should

B Mot posessa

Powever, could et Aing the Word. EXNEE i PO oF an
Ginlect familiar to him.
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Afigure of Nasir as an arch-heretic, super-magician
lryd ﬂgc‘;mmil. It will prohably take 2 lnn:ellmr g:lcue
‘manuscript <opies of his Diudn are properly classificd
and their contents studied and sifted.

“There were many phed editions of the D!wdn,
‘but apparendy the first attempt at a critical handling
of the matter was undertaken by the Ia!e learned judge
and enthusiast of Persian literature, Sayyid \zsru'l-
Jih Tagawi, with the co-operation of Sayyid Hasan
Tagizadeh, to whom we owe a valuable introduction
(in Persian). It is a great pity that the publication
(Teheran, 1929) is now eut of print and impossitle to-
procure, Tt is to be hoped that a new edition will he
undertaken, and revised and amplified with the help ef
manuscripts found in libraries  other than those i
Teheran, and Iran generally.

In his mugoddimo Sayyid Hasan Tagizadch dis-
cusses Nisir’s reference (15, 3) to his “fwo Dwins
which are as big as the diwdns of Buhturi and "Un-
sur”. He infers that in addition to the Diwdn which
we know, Nisir had another, in Arabic. Against this
it may b¢ said that so far there is no indication that
Nasir wrote anything in Arahic. Secondly,
how high his opinion was about his own works,
most unlikely that he would have misscd an opport-
unity 10 introduce into the picture his allegedly bulky
Arabic diwdn if it had existed. Thirdly, drican as
implying a collection of poetry, is of comparatively
modem usage. The earlier usc of the word indicated
a collection of written works, whether of poetry or
prose. Fourthly, even if he referred to poetry only, |r
is by no means impossible that he meant two  scparal

collections. Later poets sometimes had to their et

several dicedns. We cannot be absolutely sure, but ‘it
stenis extremely difficult to belicve that Nagir was
the author of an Arabic diudn,

Nisir’s Diwdn (which is sometimes called Diaan.
Hujjat, as in the case of a copy in the British Musea:
has been by no means exhaustively studied and
aralysed. Such work, in fact, only begins. The diffi-
culty lies in the fact that the student has to dzal with *
poetry in which matters and facts belonging to ordinary
life are permitied only to be vaguely alluded to.
Nasir's poetry can only be underst
general background, especially  his rel
Ismailism, in which there is still much of
entirely clear.

T would not venture here to offer any sugge:
in evaluating the merits of his poetry. This car
only done by qualified Persians  themselves, those
amongst them brought up in their ancient iradition,
uncontaminated hy European ideas and influence, Tt
may be doubtful “whether such connoisseurs are still
available, and especially whether they can intclligibly
convey 10 others their impressions and reasons for
cither praise or condemnation, as the case may be.

A pew careful and critical editinn of Nisir's Dizdn
is badly needed. But if it is undertaken, it must be,
hased on the oldest available manuscripts, and provided
with a detailed and reliable index of names of persors
and pla:es. technical terms, rare words, dates, titles of

ks, ete. In addition, a philological commentary,
and a detailed list of poetical figures, metaphors, etc.,

Al be of great wtility,
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i) Jami“w'l-Hitwatayn.

This work of Nisir-i K.I\\unw. the latest to come
to light and to become made musnble to students,
has been excellently edited by D: rbin and
Prof. Muhammad Mu'in from a umgne ms. found in
the library of lh! Aya Soph\ﬂ mosque in Conslanunnp!:
(no. 2393): - ir-i Khusraw, “Kitab-e Jami‘al-Hik-
matain' vre réunissant les deux Sagems, ou
Harmonie de Ia Philosophie Grecque et la Théosophi
Ismadlienne”, Teheran, 1953 (vol. 3 in the Bibli
tique Iranienne of the Institut Franco.] Tranien). Dr. H.
Corbin has contributed a very interesting and learned
introduction in French, and Prof. . Mo'in added a
concise yet substantial mugaddima in Persian.

Despite the excellence of the work of the learned

editors, there are. here and there, some points on whicl
s 4

my personal opinion may differ. 1 have to poir
some of such disagreements in the intcrpretation of th
material without the slightest intention to detract
the value of the editors' achievement. To start .
they, apparently for the lack of a better expression,
systematically call Nisit’s work a commentary, Sharl,
on the gaslda by an early author, Aba'l-Haytkam Jur-
Janii. The gasida here concerned is in fact not entirely
‘what the term usually implies. It is a versified set of
questions (91 amrf{l\g to Nisir, p. 313) of 2 most
varied and haphazard nature, combined = apparently
without any definite plan, Nasi’s task was not to
comment on them, but to answer them. He makes
r.h-s quite clear on p. 314 where he s:ys tlat they
“concern (lay) philosophy (falsefa), logic, physics,
grammar, (plain) religion, fa'wll”, and, we may add,

b

many other varied subjects of cosmography, astro-
nomy, biology, botany, and so forth.

The book which Nasir had thus produced une
doubtedly belongs to the type which was so popular
during the early mediaeval period in By: zantium whence
it most probably, through Christian c\l:m\n!!, spncad m
the East. It was represented by various “Physiologs”
“Stories of the Six Days of Creation”, or works
that by Cosma Indicopleust, etc. In Muslim milieu
apparently early prototypes we e the
“Questions” of ‘Abdu'l-lah ibn Salam, Ka'b al-Ahbar,
and other compilations of the kind, which may be con-
cisely described as popular =ncmupae of useful
knowledge. The Kitabiz-zina by m ar-Rizi,
and even the famous Enzydopaedl: of the Tkhwinu's-
(3, may pechaps be treated as generically of the same
family.

ir clearly states that he compiled his work in
462/1070 at the request of the Amlr of Bacakhshin
who sent to him the gagide by Ahd'l-Haytham, most
probably as simply a list of questions. This he did,
g:ntnlly following one and the same plan in tu!
nswers”. He first mentions the ancient wisdo o
e qudama’, with much care quoting various opi
or theorics. Ultimately he contrasts these with the e
symbolised” (fawil) ultimate truth, lieqigat, conveyed
by the Ahli ta'yid (‘alay-ims as-salam), ie. (218)
“ithe Tméms of the community, the descendanits of the
Pnrc Apostle of God (Rasil-i Jlum]d
n instance we may quote his answrr coneern-
ing me nature of the solar eclipse (pp. 191 sqq.), Fle
<quotes various observations and theories of the ancients,
which do mot appear to be entirely exhaustive. He
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then. offers the “truth” from the fa'wil explanations
the sun is the’ symbol of the Prophet and the moon
of the Wagl. The phenomenon finds its full explana-
tion in the religious relation of the two divinely
appointed leaders of mankind. This surcly would be
the only proper standpoint of the devout Ismaili as
Nasir undoubtedly was. For him c.hvlnt'[y revealed
truth would override all philosophies or * physics,
ancieot and modern.

asir-i Khusraw in his discourses re{m not only
to the ancient sages, but not rarely carries contro-
versy with modern nents. He refers to the Hash-
wiyya (Sunnites), Karrimites, Mu'tazilites in_matters
of theosophical mtcrul and especially the Dalirites,
“materialists”, particularly the hmous Rhu es,
Muhammad b, Zakariya ar-Razi (d. 3
agein_note nlny that he never :lmllcn;:s the Ithma-
“zshari In all this, and especially in his
refutations o{ Rhue s, he completely falls in line
Fatimid literature which is filled with contraversy of
this kmd

ir explicitly says that the work was undertaken
3t the requist of his patron, the s of Badaknahin,
who himself was an Ismaili. This explains the fact
that Nigir does not go much into details when refering
1o Ismaili beliefs,—the addressee did nat mecd the
This was obviously what preserved the book froa
destruction at the hands of famatics, As lar as is
possible 1o see, despite a number of lacynas pomml
out by the cditors (pp. 5, 16, 47, 106, 150, 232, 261,
316), such lacunas arc apparently short and mﬂdgnul
It is therefore difficult to suspect “censoring” in this
ase.

Al

i
!

73

Tn his introduction to the Jaui'w'l-Hikmalayu Dr. H,
Corbin devotes much space to a very interesting and
most valuable analysis of various Ismaili iceas, tracing
their origin in the systems of various ancient Greeh
philosophers, in Mazdaism, Manichaeism, and so-fortli,
All this, I am sure, will be much appreciated by tudents
of the evolution of Islam and of [smaili doctrine.

Tt may be added here that the learned editors were
lucky to discover yet another work also dealing with-
aoswers to the questions contained in the gusids by
Abi'l-Haytham atiributed to 2 certain Muhaminad ihn
Surkn (?) Nishapuri. It was also edited by the same
seholarg in the same series of the Institut Franco-
Iranien (vol. 6, Teheran, 1955 ommentaire de
la  Qasida Tsmaclicane &' Abu'l-Hai orjani,
attribué a Mohammad ibn Sorkh de Nishapour”

The learned editors reg:m the amlm of the qosida
as an Isnaili, on xhe Dbasis of a passage in the Jami'n'l-
Fiitmaragn (. 217), nd some. oiher reference. On
page mentioned here, Nasir calls Abiits Hiylham
“one of those conrected with and devoted 1o the
i.e. the Imams. It is, of course, impossille to come
to any definite conclusion on the basis of such vague
references, — but there would be nal inpossible
if he was. It is however jmportant to s r's own
attivade towards hine  He refers to Inm, even when
mentioning him by name, = in mord, “that man”,
never as the wungannif-i i ash'ér, shi'ir, hakim, eic.
‘This shows something like d(lllxﬂl: lack of respect,
contempt, which Nasic would hardly have permitted
‘himself if the author had had any sundmg in tha Tsmaili
hierarchy, and was a learned man. Not rarely Nasir
criticises him with unconcealed mmnnn. as, ¢g., on
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pp- 166-184.  Discussing the ancient superstition that
2 red ruby cannot be crushed by an iren toal, but falls
to pieces 1f struck with 2 piece of lead, Nasir disnisses
the idea as nonsense. He says that the stone is
envelopped in lead before it is struck with an ordinary
hammer simply to prevent the splinters scattering,
Similarly, he ndicules the story that in Ahwiz every
‘one is sick with malaria, and refers to his own obser~
wvations at his visit to the town.

The gasida itself is puzzling. What was the motive
of the author in compiling a list of questions? \Was it
a fragment of a larger work which contained the
answers to thei questions? .

(i) Riselo dor Jewab-i niwed-u yak Faqars.

This is a kind of a_synopsis or conspectus of the
Ja Hikmatayn (“Explicit”, as called by Dr. H,
Corbin in his Inicoduction, pp. 4243). _The original
manuscript of the Risdla was found by Prof. Mujtaba
Minovi in the collection of the late Sayyid Nagru'l-lih

awi, Later on Prof. Minovi found another, much
earlier, copy in the library of Haji Malek in Tehran,
and still Later yet one more in the Bodleian Library,
Oxford (cf. his note in_the "Yadgdr”, T-nd year,
a.%‘m. referred to by Dr. H. Corbin).

¢ Riséle was edited at the end of the Diwin
(Tehran, 1929), pp. 563-583. The original copy on
which the edition 15 based contains an error in the date
(42271031 for 462/1070) and in the name of the Amir
of Badakhshin (‘Ali b, of.Alumad, p. 583), The
«rrors have been corrected by Dr. H. Corbin

I heard from some Ismailis coming from the Upper
Oxus region that “Nuued-u yok Faqara”, as they

ki 8

Uricfly call it, is known in their villages, but so far T
could mot get a copy. It will be interesting to collate”
it with the published version, and see whether the ono
preserved in the Jsmaili milieu differs much.

Works of

1. Daliiw'lenutahayyirin (perhaps the same as
Kittb'd-Dala'il), mentioned in the K. Bayani'l-adyan
and in the Kiwsnwl-Ikiwén. It appears to be one
of the earliest works.

2. Kitab-i Miftah wa Misbah also one of the
earliest works, — or, perhaps, fwo different works?
Referred toin the Shish-fos and in the Klwanu'l-
Lihnwan,

ir referred to by him but so far not found.

3. Busidmv'l-‘agl or Bustinw'L'ughl, referred to int
the Zddwi-mustfirin and in the Jami'wl-hikinatayn,
also apparently an carly work. )

4. Kiteb Ikhtiyaril-Imdm wa  ITkhtiydril-man,
referred to in the Jami'wl-hikmalayn,

b Lisani’l-dlim (or “8lom?), ref. ibidem,
w's-San‘at, ref. to ibidem,
s “Ajaibu’l-Hissab, rel. tor
ibidem {obviously a manual on arithmetic).

Spurious works wrongly attributed to Nasir.
1. Sa'ddat-nama, the well-known moralising poem,
originally_cdited and translated into French by L.
1880, pp. ; was later
ographed in the East, and is included
in the edition of the Diwén (Teheran, 1929). Copies
of it are common in the Upper Oxus arca. The late
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third vol. 'of his Sibk-Shindst, p. 189) it i

wark of a different person, nalg\ely N?is K'I\l’sl‘i"\:
Sharif-i Isfahdni who died in 753/1352. It was not
rarely used as a model and imitated throughout th

‘of Persian lterature.

N jdmn-i Pir, or Heft-bab-i Shah Sayyid Nesir,
as it is generally known amongst the Isniailis in the
TUpper Oxus area where copies are very common.
"The Ismailis regard this book as one of the nost
sacred in their literature. It was edited and translated
by ‘X‘ l1-4-‘-mw,sml.mha,-. 1935, The work is an
impudent case of plagiarism apparently cffected by a
<ertain Khayr-khwih, the’ con of I;(uuyn H:‘gwi
ivho wrote apparently about 952/1545, and was a pro-
lific author himself. * He was appointed, or claimed to
Liave been appointed, by the Imam of Anjudan, as the
#ir of the area -at present constituting  Northern
Afghanisian.  His claims were not readily recognized,
and this circumstance made him develop quite
voluminous controversial literary activity. e, took
the work of an earlier contemporary, a_ certain Ab
Ishin from Quhistin, who fourished at the beginning
of the x/xvi ¢, and turned it into the work of Nasir
by interpolating passages derived from legendary
adventures antributed to him in general literature. He
added much from Ithna'ashari theological and other
works. The original title of Abi Ishiq's book has
apparently not been preserved, and his work is now
known simply as "7 ehapters”, 'Haft bab. Contrary to
the Kaldui Pir, copies of the Hafe-bob-i Aba Ishaq
seem to be quite rare in the Upper Oxus area. (I may
add that, in the course of the last 20 years, my Intro-

Malku'sh-sh'ara Bahar Sabrawiri has proved (in the
that it i

)

)

duction to the translation of the Kalam-i Pir has proved
10 be one of the most frequently cited works on
Temailism, and must wam students that what was said
there needs careful revision, It contains errors com-
mitted owing to my still insufficient competence. at the
Uime of its publication. My experience and fumiliarity
with Fatimid and Nizari literatures, which would have
provided the correct background in the study of Nasic's
Titerary heritage, were stil in their infancy at that time.
Secondly, 1 have not yet frecd myself from the poisonous.
and utterly misleading jnfluence of the ideas on
Tsmailism which were at that time still considered a3
wp-to-date and rliable in \Vestern learncd literature.
“Thirdly, 1 committed the sin of much over-trusting the
ora! tradition of the Ismailis of the Upper Oxus area,
‘which, on the whole, is utterly worthless and misleading.
Fourthly, at the time when the Introduction to the
“Kalam- Pir’ was written, 1 had not yet access to
the Holt-babei Aba Ishdg. Only at the last moment
1 could add a note on it, together with a raw scheme
A the relation of its text to that of the “Kaldni-i Pir",
T have now prepared the text and a translation of AbY
Tshiq's work, and aithough adverse circumstances
delay its publication, I still hope that the edition way
he issued in not too distant future, together
ew introduction, summing up its ideas. It must e
remembered that Abl Ishiq's treatise is the_only
genuine summary of the Nizari beliefs in Persia
Tiefore they became flooded with Sufic and Tthra-‘ashiaci
ufluence in the course of the Safawid period).
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